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350 Reynolds Arcade (Rochester, New York).  ILLUSTRATED GUIDE TO 
REYNOLDS ARCADE, With History of the Arcade from 1828, Plans of Each Floor, 
Number of Each Office, Names and Business of Each Occupant.  Rochester, N.Y.: 
Published by Harris & Foxwell, Reynolds Arcade, n.d. [ca. 1885]. 

15 cm.  36 pp.  Includes illustrations of the arcade at different times in its history.  Date suggested 
by the American Antiquarian Society copy's listing in NUC.  Note on p. 3 describes this pamphlet 
as "Intended as a supplementary volume to the Directory of 1880 edited by the present writer and 
published by Geo. Frauenberger."  Some libraries list this ca. 1885 version under author George 
Henry Harris, 1843-93. 

"I sold to a dealer, and thorough researcher in central New York a small 36 page pamphlet titled, 
'Illustrated Guide to Reynolds Arcade . . .'  It was published in 1885.  When built this Arcade was 
the largest and most expensive building in the United States west of Albany, New York.  The 
Book of Mormon, published in 1830, has a vision of a great and spacious building by a river-side.  
Several years later the purchaser sent to me a one and a half page article which he had written, in 
which it is suggested that Joseph Smith, author of the Book of Mormon, may have gotten his 
vision of a great and spacious building when he saw the Reynolds Arcade in Rochester, not far 
from his home in Palmyra.  It is amazing what influence a small and apparently minor item may 
have upon a person with a curious and investigative mind."  —Harold Nestler, More Adventures  
of an Antiquarian Bookman . . .  ([Waldwick, New Jersey:  Harold R. Nestler (established 1952)], 
c. 2004), p. 66.

OVERVIEW:  The Book of Mormon's opening book of 1 Nephi presents a 
dream/vision in which prophets describe a detailed scene involving 
a narrow path with an iron rod, leading to the tree of life laden with the 
most desirable fruit.  A river that is both good and bad flows alongside, on the 
other side of which is seen a large, high building filled with the proud people 
of the world.  The scene is fraught with physical and spiritual peril.  All of 
these elements are met efficiently and conspicuously in a scenario that Joseph 
Smith experienced in and around Rochester, New York, at the specific time 
when he dictated this text.

In the Book of Mormon vision of the iron rod and the tree of life, Nephi's father 
Lehi ". . . beheld, on the other side of the river of water, a great and spacious 
building;  and it stood as it were in the air, high above the earth.  And it was 
filled with people, both old and young, both male and female;  and their manner 
of dress was exceedingly fine;  and they were in the attitude of mocking and 
pointing their fingers towards those who had come at and were partaking of the 
fruit."  l Nephi 8:26-27.   

What images might Joseph Smith have seen in his mind while dictating these 
words?  How might he have related to the iron rod dream?  Elements of this 
story include: 

________________________
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– darkness and feelings of desperation (1 Nephi 8:4, 7-8, 23;  12:17)

– a dark and dreary wasteland (1 Nephi 8:7)

– a large and spacious field (1 Nephi 8:9)

– a tree with desirable fruit of unsurpassed sweetness and whiteness (1 Nephi 8:10-11)

– a river of water (1 Nephi 8:13);  a "fountain of filthy water . . .  yea, even the river . . ."
(1 Nephi 12:16);  "a great and a terrible gulf" which divides the people in the building
from the righteous who are seeking the tree of life (1 Nephi 12:18);  equated with the
river of water, representing filthiness, "an awful gulf, which separated the wicked
from the tree of life, and also from the saints of God." (1 Nephi 15:27-28);  even a
representation of hell itself (1 Nephi 15:29).

– a rod of iron extending along the bank of the river (1 Nephi 8:19);  defined as "the
word of God" (1 Nephi 15:24)

– "a strait and narrow path which came along by the rod of iron" (1 Nephi 8:20)

– "numberless concourses of people, many of whom were pressing forward, that they
might obtain the path . . ." (1 Nephi 8:21)

– mists of darkness (1 Nephi 8:23)

– "a great and spacious building" "on the other side of the river," which "stood as it
were in the air, high above the earth . . .  filled with people, both old and young, both
male and female;  and their manner of dress was exceedingly fine;  and they were in
the attitude of mocking and pointing their fingers . . ." (1 Nephi 8:26-27);  defined as
"the pride of the world" (1 Nephi 11:36) and "vain imaginations and the pride of the
children of men" (1 Nephi 12:18)

– ridiculed persons who "fell away into forbidden paths and were lost." (1 Nephi 8:28)

– "other multitudes feeling their way towards that great and spacious building."
(1 Nephi 8:31)

– a great multitude that entered "that strange building" and "did point the finger of
scorn at me and those that were partaking of the fruit . . ." (1 Nephi 8:33)

– many people who "were drowned in the depths of the fountain . . ." (1 Nephi 8:32)

– many people "wandering in strange roads." (1 Nephi 8:32)

– "broad roads" into which people were led, to their moral destruction (1 Nephi 12:17)

N THE LATE 1820s, the cheapest and least bone-jarring way to travel 
across New York State was by the Erie Canal.  It was the wonder of 
the age, built at tremendous cost.  Among the most challenging 
obstacles to its construction in the region around Palmyra had been 
the Cayuga or Montezuma Marshes north of Fayette, and the 
formidable Genesee River which runs through the heart of 
Rochester.  The marshes cost health and lives, while the aqueduct 
by which boats could cross the Genesee required large, costly stone 
slabs anchored deep into the river bed. 
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ABOVE:  Half-page ad in The Columbian Calendar, or New-York and Vermont Almanack, for the Year of 
our Lord 1829 . . . (Troy, New York: Francis Adancourt, [1828]), p. [42]. 

________________________________________________________________________________________________________ 

BELOW:  "A Map of the Nortern [sic] and Western Canals of the State of New York. . . .  
Lithographed for the Biographical Memoir of De Witt Clinton by A. Imbert, New York." [i.e., David 
Hosack, Memoir of De Witt Clinton.  With an Appendix, Containing Numerous Documents, Illustrative 
of the Principal Events of His Life (New York: Printed by J. Seymour, 1829)], detail.  This map is a 
high-resolution image which can be viewed at 300% or larger on most computer monitors. 
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The twenty-nine-mile canal trip from Palmyra to Rochester must have taken ten 
to twelve hours (counting time getting through the locks), and could cost 
anywhere from thirty cents to more than a dollar, depending upon the type of 
boat and accommodations chosen.  These might include meals and other 
amenities, with boats running twenty-four hours per day (Spafford Pocket Guide, 
showing eight potentially time-consuming locks within this span, five of which 
were together at Brighton village three and a half miles east of downtown 
Rochester;  Bernstein, 332-33).  At night, canvas sleeping frames or hammocks 
were let down, arranged three high.  Upper beds swung perilously when a boat 
bumped against the side of the canal or struck another craft, and by morning, the 
fetid air and close quarters made travelers glad to escape to the decks or roof of 
the boat.  ". . . I tried an upper berth," recorded Thomas S. Woodcock in 1836, 
"but the air was so foul that I found myself sick when I awoke." (Woodcock, 8).  
One can only imagine how a midnight insomniac, loath to breathe the appalling 
vapors (or to use the crude toilet behind the curtain at the back end of the cabin), 
might well have stumbled out onto the deck and over the edge - to his doom. 

"View on the Erie Canal Near Little Falls" (detail;  London: Geo. Virtue, 1838)

People sometimes drowned in the canal, falling not only from the boats, but from 
the narrow towpath or the numerous bridges that crossed this inland waterway: 

The canal . . . was respectfully regarded as a place of danger, or even death. . . .  
Although the water was shallow at most points, there were reports of even the 
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boatmen themselves drowning as they fell into the canal or the canal basins. 
Boats caught fire, they sank, and men and horses drowned with them.  Children 
playing near the canal were often accidentally drowned. . . .  Sometimes, too, 
bodies were discovered in the canal, their identities unknown, their deaths 
unexplained.  [Shaw, 223.  The ironic term "casual drowning" was applied to 
such incidents in some coroners' reports of the time (telephone interview with 
Lysbeth Hoffman, Carlton Town Historian, Orleans County, New York, March 1, 
2006)] 

Thomas Woodcock described how a young lady's head was crushed when she 
failed to duck as the boat passed beneath a typically low bridge (Woodcock, 9).  
Joseph Smith's mother was acutely aware of these dangers, and she chastised 
careless mothers for being neglectful on the boats in the spring of 1831, 

As for instance at a time when passing under a bridge if children were on deck 
they woud be thrown over board or bruised in such a maner as was terrible to 
think of . . .  Sisters said I God has given you children to be a blessing to you and 
it is your duty to take care of them to keep them out of every possible danger and 
in such a place as this especially to have them always by your side . . .  [1844-45 
manuscript, in Lucy Mack Smith 2001, 516] 

AN ABUNDANCE OF DELIGHTFUL FRUIT 

When weather was nice, daytime travel on the canal could be a delight.  Cruising 
noiselessly at three or four miles per hour, travelers enjoyed scenes of forests, 
fields and – interesting to our subject at hand, orchards.  "It is found," wrote 
Henry O'Reilly in 1838, 

. . . that the various kinds of hardy fruits, such as the apple, pear, plum, quince, 
cherry, &c., are of the best varieties and easily cultivated;  and that many of the 
more delicate fruits, such as peaches, apricots, nectarines, grapes &c., attain a 
size and richness of flavour rarely equalled in our northern latitudes.  Of these 
facts a visit to the Rochester fruit-markets at the proper seasons will convince 
any observer, and show that the southern shore of the Ontario is emphatically 
A FRUIT COUNTRY.  [O'Reilly, 43 (emphasis in the original);  for canal travel 
conditions see Shaw, Chapter 11, and Bernstein, Chapter 18.] 

Even before the 1820s, according to Rochester historian Blake McKelvey, 

. . . many a farm and village orchard had blossomed forth.  Two famous Western 
New York apples, the Early Joe and the Northern Spy were first produced on a 
farm in East Bloomfield around 1800, and by 1819 Fanny Wright was delighted 
by the "smiling gardens, orchards laden with fruit — quinces, apples, plums, 
peaches" which surrounded the "lovely villas" of Canandaigua.  Another English 
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visitor of the same season, Emanuel Howitt, found that town "adorned with 
flourishing orchards, hung with fruit to such a degree that many of the boughs 
were supported by props, and many broken down." 

The realization that theirs was a great fruit country was beginning to dawn upon 
the villagers of the Genesee Country, but the compelling necessity of exporting 
marketable articles focused attention on grain and forest products.  The slow and 
costly transport facilities practically prohibited the shipment of fruit.  Apples 
were for the most part turned into cider, while peaches glutted the local markets 
annually during the ripening season when farmers, unwilling to sell at twenty 
cents a bushel, dumped wagon loads into the Genesee. 

McKelvey notes that Rochester's eventual reputation as a major fruit-producing 
capital developed only gradually.  The settlers there ". . . were too much 
concerned in the twenties with their booming milling industry and canal trade to 
give much though[t] to horticulture."  And yet even then, hopes for fruit produce 
ran high . . . 

Colonel Rochester, shortly after his permanent location here in 1818, began the 
cultivation of pear and other fruit trees in a large garden in the rear of his home 
leading down to the bank of the river.  Possibly a similar activity on the part of 
other citizens as well as a growing market among neighboring farmers prompted 
Smith and Beebe, agents for William Prince’s Long Island nursery, to visit 
Rochester in 1823 and to return the following year. 

A curious document revealing the sumptuous aspirations of a few of the new 
villagers, is the landscaped plan for Reynella, the proposed estate of Abelard 
Reynolds, drawn probably by Valentine Gill in 1829. The estate was to be located 
on the edge of the village west of Reynolds Street and south of Buffalo Road 
(West Main Street), and the plot located a symmetrical fruit orchard in the rear of 
the proposed stately mansion while a flower and berry garden at the left fronted 
a tree nursery in the rear. Possibly the political upset which deprived Reynolds 
of his postmastership, coupled with the hard times of 1829, discouraged 
construction, for nothing further is heard of Reynella. 

[Blake McKelvey, "Frontier Fruit Growers," originally published as part of an 
article, "The Flower City:  Center of Nurseries and Fruit Orchards" in The 
Rochester Historical Society Publications XVIII (1940), 121-169.  Formatted March 
1999 as a web page: http://www.history.rochester.edu/flowercity/frontier.htm 
accessed October 26, 2005] 

Scenery could vary from the most ruggedly wild to positively urban:  "Surely, 
the water of this canal must be the most fertilizing of all fluids;" exulted 
Nathaniel Hawthorne, "for it causes towns—with their masses of brick and 
stones . . . to spring up, till, in time, the wondrous stream may flow between two 
continuous lines of buildings, through one thronged street, from Buffalo to 
Albany." (Nathaniel Hawthorne, "The Canal Boat," New-England Magazine for 
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December 1835, quoted in Bernstein, 326).  In haunting contrast, Hawthorne had 
also viewed natural specters of the marshes, by night . . . 

The forest . . . consisting chiefly [of] trees that live in excessive moisture, is now 
decayed and death-struck, by the partial draining of the swamp into the great 
ditch of the canal. . . .  In spots, where destruction had been riotous, the lanterns 
showed perhaps a hundred trunks, erect, half overthrown, extended along the 
ground, resting on their shattered limbs, or tossing them desperately into the 
darkness, but all of one ashy-white, all naked together, in desolate confusion . . . 
The scene was ghost-like—the very land of unsubstantial things, whither dreams 
might betake themselves, when they quit the slumberer's brain. 

["The Canal Boat" (cited above), quoted in Bernstein, 335] 

Between such extremes, of course, were verdant meadows and rocky vales which 
an 1820 canal traveler from Scotland characterized as "the perfect Eden of a poet's 
heaven" — followed by tedious sections where even forests, if too unvarying, 
threw passengers into "a state of moving mediocrity." (David Wilkie, Sketches of a 
Summer Trip to New York and the Canadas [Edinburgh, 1837], quoted in Upstate 
Travels, 147, 148). 

At such times, like today, there was always the diverting book.  Hawthorne 
described one school teacher who, "too intent on a pocket Virgil to heed the 
helmsman's warning 'Bridge! bridge!' was saluted by the said bridge on his 
knowledge-box."  Passengers could be found "sprawled out to read" both above 
and below deck, explains Peter L. Bernstein, and some boats actually had "library 
facilities" (Bernstein, 330 and 329, respectively).  For a notable fruit-tree of life 
allegory in a popular book which was read widely in America at the exact time of 
this scenario, see MP 326 (Pollok, The Course of Time). 

__________________________________________________________________________________________________ 
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THE PATH AND THE ROD 

As a boat approached civilization, passengers' pulses quickened.  It is naturally 
exciting for a villager to arrive in the heart of a bustling, growing city. The entry 
into downtown Rochester was just such an event.  Like Lehi in his dream, the 
canal rider found himself moving slowly alongside the river of water, parallel to 
the Genesee River, the canal feeder channel, and mill canals . . . 

Heart of downtown Rochester, 1827.  The aqueduct crosses the river at  the center of the picture. 
A visitor from Palmyra would arrive from the east (lower right corner of this map).  The location 
of the 1828 Reynolds Arcade is indicated at left center by my letter "R," just west of the 
Buffalo/Main St. bridge.  Water Street appears along the east side of the river in the upper portion 
of the picture, near the main falls at top.  Detail from the map by Elisha Johnson in A Directory for 
the Village of Rochester . . . (Rochester:  Published by Elisha Ely.  Everard Peck, printer, 1827).  This 
is a high-resolution image which can be viewed at 250% or larger on most computer monitors. 
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Looking ahead eagerly, passengers saw factories and flour mills on all sides, 
promising an accelerated pace of life.  A traveler arriving from Palmyra would 
see that the canal was about to swing left and cross the Genesee on a magnificent 
aqueduct massively constructed to withstand floods and flotsam.  The towpath, 
meanwhile, had become so narrow that horses had to be hitched one in front of 
the other (Shaw, 202). 

As canal became bridge, there appeared something of crucial significance to our 
Mormon parallel scene . . . 

"The great aqueduct across the Genesee river . . . is a structure of admirable solidity and 
beauty, and is composed of the most durable materials.  It is 802 feet in length . . .  and 
the towing path is protected on the out side by a substantial, but plain iron railing." 
—New York. Laws, statutes, etc.  Laws of the State of New York, in Relation to the Erie and 
Champlain Canals . . .  (Albany, New York:  Published by Authority of the State;  E. and E. 
Hosford, Printers, 1825.  Two volumes.), II:164-65;  ILLUSTRATION above from Vol. I, 
facing p. 213, looking southwest.  The boat shown here is traveling east, opposite the 
direction of my narrative above.  I am indebted to my friend Todd S. Weseloh for 
thinking of this parallel connection years ago, in response to my search for an iron railing 
of significance in Rochester, in conjunction with the Erie Canal.  This illustration was 
scanned from an original plate in a copy of the 1825 set above, in his possession. 

"On the north wall, which is of sufficient thickness for the towing path, is an iron railing; 
and at the west end, the whole is terminated by a highway and towing path bridge, of the 
most solid and elegant workmanship."  —A Directory for the Village of Rochester, 1827, 122; 
quoting a description ". . . by the civil engineer who superintended its construction." 
(p. 120) 

The 1825 engraving above shows how the iron rod could indeed mean the 
difference between life and death . . . 
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This image may not convey the full drama, however, or sense of scale.  The 
arches, for example, were fifty feet wide (Bernstein, 271).  ". . . [W]e are lost in 
wonder," wrote a friend of John Quincy Adams to another correspondent in 
1826, "to see boats and horses, with men on them, passing at such a vast height 
above the surface of a bold river.  The aqueduct is built on arches of hewn stone, 
and for beauty, symmetry and proportion is unrivalled." (Anne Royall, quoted in 
McKelvey 1979, 55).  This was, in fact, "the longest stone structure over water 
ever built in America—802 feet, with eleven arches— . . . ," creating nothing less 
than ". . . a miracle—boats crossing a wide river 450 miles from the sea through 
what had once been a dark wilderness.  The aqueduct . . . was so strong it could 
support two thousand tons of canal water as well as another two hundred tons 
or so of boats and cargo . . ." (Bernstein, 233, 271-72) 

A few rods before the aqueduct (south, upstream) were the first "falls" or rapids 
of the Genesee, descending some sixteen feet (O'Reilly, 352).  "[T]he water rushes 
under with fearful rapidity," observed Thomas Woodcock as he crossed the 
aqueduct in 1836, "so much as to force itself up the battlements of the bridge. . . . 
the water of course is so rapid as to prevent navigation." (Woodcock, 11) 
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View ca. 1913 during unusually high water, looking east (showing the second, wider aqueduct 
finished in 1842 a few feet upriver, south of the original site).  From the Albert R. Stone Negative 
Collection, Rochester Museum & Science Center, Rochester, New York;  used with permission.  Note 
the similar railing and the precarious narrowness even of the expanded towpath, to the inner side 
of which was water in the summer, and a potential fall of several feet to a stone base in the winter. 

"What meaneth the rod of iron which our father saw . . . ?  And I said unto them that it was the 
word of God;  and whoso . . . would hold fast unto it, they would never perish . . ." 1 Nephi 15:23-
24. To appreciate the fearsome power of this scene, the image above can be viewed clearly at
greater than 100% on most computer monitors. 
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The Book of Mormon describes the scene as follows: 

  And I beheld a rod of iron, and it extended along the bank of the river, and led 
to the tree by which I stood. 

  And I also beheld a strait and narrow path, which came along by the rod of 
iron, even to the tree by which I stood;  and it also led by the head of the 
fountain, unto a large and spacious field, as if it had been a world. 

  And I saw numberless concourses of people, many of whom were pressing 
forward, that they might obtain the path  . . .  [1 Nephi 8:19-21] 

That is precisely how the scene must have appeared to our passengers at this 
point, as suggested by an 1888-94 photograph reproduced above, showing the 
similarly-designed but larger second aqueduct of 1842 (". . . more massive in 
every respect." McKelvey 1979, 55.  Photograph from the Collection of the Rochester 
Public Library Local History Division;  used with permission.) 

The context is irresistible.  In the dream, what begin as a nature scene and field 
suddenly become a worldly scene and field;  just as with the setting illustrated 
above.  It is at this very point, when Lehi perceives the path and the rod, that he 
also notices the concourses of people and the great and spacious building.  The 
sensations described there are what the country traveler experienced in this 
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approach to downtown Rochester, New York.  "The streets," wrote a British 
visitor to Rochester, even in 1820, "which are spacious, present a succession of 
well-furnished shops;  and the bustle which continually pervades them gives the 
whole place an air of activity and commerce." (John Howison, Sketches of Upper 
Canada . . . [Edinburgh, 1822, second ed.], quoted in Upstate Travels, 137) 

"The sprawling village quickly became so tightly built up," in fact, "that farmers 
who drove in with market wagons could find no place to stand and sell their 
produce.  The growing town needed a public market, and to provide it the 
village fathers built a platform out over the river at the north-west corner of the 
bridge in 1827." (Main St. bridge, one block north of the aqueduct, half a block 
east of the future Reynolds Arcade;  McKelvey 1956, 3).  "Hucksters must not 
occupy any place in the streets or lanes of the village," warned city statutes, "for 
the sale of fruit, &c. without a license for the same.—Fine, for each offence, $4." 
(A Directory for the Village of Rochester, 1827, 99) 

Edwin Scrantom (printer of a number of items analyzed in this bibliography) 
described what would happen at another bridge, which crossed over the canal, 
as soon as one of the better-class passenger boats began to cross the river, coming 
westward into the heart of town . . . 

     We now find ourselves standing on {the famous "Loafer Bridge"};  not a man 
or woman, swain or maiden, school boy or girl in by-gone days, in all the city 
and region round but "knew it like a book," and went out of their way to come to 
it, in their peregrinations about the city. . . . 

     Indeed, we imagine we can almost see again the long, slim, pointed boat, with 
its glass sides flashing in the sun, as it rounded to, and came into the aqueduct 
on the east side of the river, her bow and stern displaying ribbons and streamers, 
as she dashed along, a thing of life, drawn by three over-driven horses, panting 
and snorting, and covered with foam of sweat.—We can see, too, the lines of 
trunks . . . as they stood along the deck on the outsides, and in the middle, a 
standing congregation of gentlemen and ladies, all agog, and expectation, ready 
to see and be seen.  We can hear too the nervous duett [sic] of two "Kent Bugles", 
or it may be a band of music, as it heralded the incoming packet. . . . 

     Sooner than we are telling the story, the Packet enters Child's Basin [between 
the river and Exchange Street].  Loafer Bridge is a living mass of human beings, 
handkerchiefs displayed and answered from the boat, three cheers go up, and 
the crowd, especially the boys, rush for the packet office, where cabmen and 
hackmen and porters and "runners" call for guests, scramble for hotels, and make 
"confusion worse confounded" by their bickerings and black-guardians. 
[Scrantom, 24 (first, fancy-bracketed text above supplied by editor Naylor, the 
two following by Grunder);  cf. 1 Nephi 8:32; 12:17.  I presume, in conjunction 
with some Rochester historians, that Scrantom's "Loafer Bridge" was the 
Exchange St. Bridge, but cannot be certain.] 
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THE FOUNTAIN OF FILTHY WATER 

We have seen the narrow path, the rod, the river and some of its dangers.  
Delicious fruit is in abundance, both on trees and in the market over the river.  
Discarded fruit by the wagonloads even floats down the river itself.  We have 
our first glimpse of the pride of the world in Rochester, New York, and have seen 
the many alluring roads and byways available there.  Now to continue the 
narrative.  Far more ominous than the upper rapids of the Genesee were the 
main falls, a few blocks north, downriver beyond the aqueduct: 

A shocking catastrophe occurred in the spring of 1812, before the bridge was 
finished.  A farmer, with his team and wagon, were destroyed by being swept 
over the falls (nearly a hundred feet high) from which Messrs. Kempshall, 
Billinghurst, and Cole had such a hairbreadth escape [in 1805], and where Sam 
Patch [1829] afterward jumped into eternity . . .  [O'Reilly, 249.  Shown above is 
an engraved illustration in my possession by Hermann J. Meyer, probably from 
Meyer's Universum (Hildburghausen and New York, ca. early 1850s), but clearly 
adapted from a J. Cousen print published in London by George Virtue, 1838, a 
portion of which is reproduced in McKelvey 1979, 50.  This is a high-resolution 
image which may be worth one's time to view at 200% or greater.]  
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Nathaniel Stacy and a companion were "compelled to clamber over fallen trees, 
crawl through briars and tangled underbrush, and bruise our limbs by coming in 
contact with unseen rocks" in order to obtain this coveted view in 1812: 

. . . we were amply compensated, by beholding this mighty sheet of water take its 
awful leap of nearly one hundred feet, far below the common level of the 
surrounding country, into a deep channel excavated by its own power through a 
bed of limestone for more than three miles, running smoothly along in a 
surpentine [sic] course until it passed beyond our vision.  [Stacy (MP 413), 252] 
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Anyone who has felt the mist of these falls and has seen their rushing force will 
appreciate the awesome impression which they would have made upon a 
traveler of the 1820s.  The Genesee was truly "a great and a terrible gulf" at this 
stage, dividing the burgeoning commercial district - with the mills that made it 
possible - from more bucolic positions like the points from which these views 
were taken. 
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A "gulf," according to my 1824 Canandaigua, New York simple family dictionary 
(MP 453 note), was not a flash-flood desert canyon or wadi of Lehi's Arabia 
(Brown 2002, 65), but more appropriate to Joseph Smith's immediate world, "a 
bay;  a whirlpool."  The spiritual analogy was already familiar to Americans of 
that era, who had read the wildly-popular revivalist Lorenzo Dow's own dream 
vision in which ". . .  I discovered, across a gulph as it were through a mist of 
darkness, a glorious place, in which was a throne of ivory overlaid with gold, 
and God sitting upon it, and Jesus Christ at his right hand, and angels, and 
glorified spirits, celebrating praise— . . . ," MP 118 (Lorenzo Dow, History of 
Cosmopolite). 

This "awful gulf, which separated the wicked from the tree of life, and also from 
the saints of God" was an ominous representation of hell itself (1 Nephi 15:27-29.  
PHOTOGRAPHS by Rick Grunder, June 20, 2005, showing the falls, during medium 
water flow, and the river continuing northward).  A visit to the place will not 
disappoint the analogy.  I have stood at this very spot after heavy rains when the 
river was dirty and full, the color of coffee and cream.  I have exclaimed to 
myself in an unguarded moment, "Truly, this is the fountain of filthy water in 
Nephi's dream!" 
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Close detail at the brink of the falls, photographed with zoom lens by Rick Grunder, June 20, 
2005.  For perspective, I estimate the height of the water descent shown here (from the brink to 
the bottom of the picture) to be a good twenty feet or more, out of the total falls height of ninety-
six feet.  Edwin Scrantom was a boy when his family arrived and crossed the river on April 30, 
1812, two and a half miles upstream from these falls.  "It took some little time to get our team and 
wagon into the boat, to chain up the cattle and block the wagon wheels and make all ready before 
launching away upon the swelling waters which at that time were rolling muddy and majestic. 
. . .  All things were propitious, and in a short time we were across in safety . . . ," Scrantom, 4. 

HE DREAM OF THE IRON ROD DOES NOT OCCUR IN A "DESERT."  That word is 
never used.  Nephi's terms are "wilderness" and "waste," which Joseph Smith 

knew so well.  As late as 1842, Joseph would refer to "the wilderness of Fayette, 
Seneca county [New York]" immediately adjacent to the Whitmer cabin, and to 
"the wilderness between Harmony, Susquehanna county, and Colesville, Broome 
county, on the Susquehanna river . . .  [Pennsylvania and New York, respec-
tively]" (D&C 128:20).  These are green, green places indeed.  At the front of 
Joseph Smith's own Bible was a picture of "Hagar in the Wilderness," portraying 
young Ishmael strangely dying of thirst in a verdant setting with a broad stream 
flowing luxuriantly nearby . . . 

T 
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Published in New York State in the 1820s, this was a picture of a "wilderness" as 
Joseph Smith would have understood it.  Through eight years of wandering 
through Arabia, accordingly, up to the point where Lehi's family arrives at a lush 
location which they call "Bountiful" (1 Nephi 17:4-5), there is no mention of dust, 
heat, wind, sand (except that of the sea), sun (except the glory of a heavenly 
being in a vision), horses, or camels - and certainly no tribes (other than "the 
twelve tribes of Israel"), caravans, robbers (unless Nephi's brother, so accused by 
Laban) or thieves.  ILLUSTRATION ABOVE:  Frontispiece placed in many copies 
(including the one later owned by Joseph Smith) of H. & E. Phinney's Stereotype 
Edition of The Holy Bible, Containing the Old and New Testaments . . .  
(Cooperstown, New York, 1828;  MP 52).  While Joseph did not own his Phinney 
Bible until several months after he dictated the Book of Mormon, its 
prominently-featured scene of Hagar and Ishmael shows what many New York 
State readers evidently accepted then as a fair depiction of arid wilderness.  An 
1831 critic noticed that in the Book of Mormon, 

Arabia is represented as an uninhabited wilderness, where they could encamp 
on the most fertile spots, and support themselves by killing wild animals; 
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whereas the truth is, that every habitable part of that country was at that time 
occupied by tribes, the most fierce, and the most jealous of the intrusion of 
strangers, of any people in the world. . . .  To believe the book of Mormon, we 
must suppose that these emigrants traversed almost the whole length of the 
Arabian Gulf, without finding any inhabitants, where any body else would have 
encountered a number of populous cities;  and that they discovered a country 
almost equal to paradise, where no body else can find any thing but a sandy, 
barren desert.  [Anonymous "Review.  For the Watchman.  Book Of Mormon," 
signed, "Gimel."  In the Christian Watchman.  Published Weekly by Wm. Nichols, . . . 
James Loring, Editor . . . 12:40 (Boston, October 7, 1831), lead article, page (1).]    

All mentions of "water" during the Book of Mormon's Arabian wandering refer 
to large bodies of water and to rivers, real or visionary, that flow constantly or 
even threaten to drown the unwary, as in regions Joseph Smith knew.  For the 
iron rod dream's depressing misty context, the Cayuga Marshes were 
significantly close, and relevant to everyday life;  see MP 324 (Plough Boy III, 
section headed "Waste Land") and MP 272, New York (State). Legislature. 
Senate. . . .  Report of Commissioners relative to draining Cayuga marshes, 
describing the largest swamp in the State of New York, near which stood the 
state's second-largest tree, a few miles from the Whitmer farm area where the 
dream text was evidently dictated.  It was here that the construction of the Erie 
Canal was impeded by "malarial vapors of the Montezuma Marshes," thought to 
make that vicinity "the most fatal stretch of the 363-mile length of 'Clinton's 
Ditch.'" (James, 141-42) 

Joseph Smith never saw a desert.  The sinners in his story drown "in the depths 
of the fountain" (1 Nephi 8:32).  Compare the drying streams of Arabia to New 
York's endless mists and flow!  In arid Utah, one points to the Provo "River."  
Here in Joseph Smith country, we would call such a thing a "creek."  The 
Genesee, so impressive in the illustrations above, is a nice river to New Yorkers, 
but an expected part of geography - almost ordinary when compared to the 
St. Lawrence River, to Niagara Falls, or the Hudson. 

Joseph's familiar "land of Cumorah" was "a land of many waters, rivers, and 
fountains" (Mormon 6:4).  The topography of a genuine, much more extreme 
Arabian desert never crossed the consciousness of most Americans of that era.  In 
the Book of Mormon description of wandering through the wilderness of Arabia, 
there is but one allusion to "thirst," and that is in conjunction with affliction, 
hunger and fatigue (1 Nephi 16:35).  When the eighteenth-century Moravian 
missionary David Zeisburger journeyed through the moist, fertile district which 
would one day include the Whitmer farm, he called it a "wilderness"  -  even "the 
Dry Desert" - when he failed to find ready drinking water for just a few hours 
(Willers, 7). 
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"And what should they know of England," asked Kipling, "who only England 
know?"94  If you have never known a real wilderness, you may see one in a 
garden, but those who follow your description from other contexts may wonder 
where you were.  Indeed, misconceptions about the true nature of a desert would 
later kill many an American heading West into the sagebrush without a clue.  
The world of Lehi was - despite the maps, engravings and geography books that 
described Arabia rather well - a world of Joseph Smith. 

Some defenders of a Near-Eastern setting for the Book of Mormon dream have 
photographed a miniscule rivulet of a few inches in width which may flow 
continuously (as in 1 Nephi 2:9) through what they have decided to be the 
original "Valley of Lemuel" at the northwestern edge of the Arabian peninsula.  
They make much of the B ook of Mormon term "river of water" as a legitimate 
Hebrew-based expression for a mere stream, since that is the best they can find 
in an area where they want Lehi to be (Potter and Wellington, 31-32, 49 nn. 2-4, 
50 n. 10 and elsewhere).  The photographs of their "River of Laman" are starkly 
beautiful (Potter and Wellington, 10, 28, 31 and 47), but show a miniature 
streamlet so narrow that a child could straddle it with ease.  They persist in 
calling this a "river," however (p. 38 and throughout the relevant chapters), and 
conclude triumphantly by asking:  "What is the chance that Joseph Smith could 
have guessed . . . that a river exists in the desert of Saudi Arabia?"  (p. 171.  The 
answer will be found in MP 256 [Morse, American Universal Geography], MP 279 
[Niebuhr], and similar works). 

Such is not the context of the Book of Mormon "fountain" or "river of water" that 
flowed so full and constant as to require a protective iron rail.  We have a more 
immediate, linguistic model in the Apocalypse, so noticeable in the closing 
chapter of the Bible where the saints shall enjoy a "pure river of water of life" 
flowing from the throne of God by a "street" and "the tree of life," illuminated by 
neither candle nor sunlight, but light from the Lord God (Revelation 22:1-2, 5).  A 
full-sized river with constant flow was understood from this biblical "river of 
water" verse by 1820s Reformed Methodists who sang, 

Bless'd with a light above the sun; 
A river too, which always run: 
The tree of life they all shall share, 
And robes of white, forever wear. 
[MP 322 (Pitts, A Number of New Hymns, 1821), Hymn 9.  For a more remarkable 
lyric precursor to the Book of Mormon dream, see the Shaker hymn, "The Tree of 
Life," MP 463, Millennial Praises.] 

94 I appreciate Forrest Baker calling these lines to mind.  Rudyard Kipling's poem, "The English Flag," 
appeared in the St. James Gazette of April 4, 1891. 
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Go back and read the Book of Mormon dream text once again.  The rod of iron 
extends along the bank of the river (1 Nephi 8:19).  A longer (verse 20), narrow 
path comes "along by the rod of iron," and both lead to the tree.  The "rod" is 
clearly a railing that protects people from straying off the narrow path as it 
approaches the river, and into destruction - including drowning in the depths of 
the fountain - a precise Erie Canal model.  The people who proceed safely seek 
the path first.  Then, to keep from losing the path when a "mist of darkness" 
arises, they catch "hold of the end of the rod of iron" and cling to it as they walk 
along (1 Nephi 8:22-24).  Again, this is a railing, and it only coincides with that 
part of the path that is closest alongside the full river (examine verse 20 
carefully).  Other multitudes have the same experience, grabbing onto the railing 
at the point where it first begins, and then holding on for dear life . . . 

. . . and they came and caught hold of the end of the rod of iron;  and they did 
press their way forward, continually holding fast to the rod of iron, until they 
came forth and fell down and partook of the fruit of the tree. 
  And he also saw other multitudes feeling their way towards that great and 
spacious building. 
  And it came to pass that many were drowned in the depths of the fountain;  and 
many were lost from his view, wandering in strange roads. 

[1 Nephi 8:30-32.  For countless travelers, the iron railing along the aqueduct 
towpath marked the end of their journey, or of a major and rather tedious 
segment thereof.  See the illustration on page 1378.  The railing ended at the very 
point where boat passengers could disembark, or where a pedestrian reached the 
point of physical safety unless he were so careless as to step off the edge of the 
dock.  Here waited throngs of people rushing about, as well as the first 
opportunity to walk around town and get lost on the many streets and byways.] 

"The rod of iron is obviously purely figurative," explain our faithful friends back 
in Saudi Arabia, "since no rod of iron could occur naturally." (Potter and 
Wellington, 47).  Yet those writers are extremely literalistic about the tiny "river 
of water" which they photograph from so many angles for our benefit.  The Book 
of Mormon does not suggest that the rod of iron occurred naturally, but it is 
certainly as literal as the river.  With a specific "end" to which anxious 
pedestrians took hold, it was quite tangible, placed there to keep people from 
stepping off the path to their doom.  This was not the rock wall of an Arabian 
wadi (Potter and Wellington, 47), but an iron contrivance sufficiently narrow and 
long to grab onto, and continue holding to while moving along the most perilous 
part of the path. 
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HE DANGERS WAITING IN THIS FASCINATING NEW YORK STATE SETTING were 
both physical and spiritual, admirably symbolized in the Smith and Lehi 

family dreams.  A vision of lost multitudes wandering and mislead by temporal 
distractions from the word of God was apropos to the scene . . . 

Article in the Buffalo Journal 31:13 (newspaper, Buffalo, New York, 
for Tuesday, January 15, 1828; whole no. 655), p. [3]. 

T 
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Rochester presented fast, worldly change which was not always easy to manage.  
"It is a remarkable FACT," observed Elisha Ely, "that, in a population of nearly 
8,000, not one adult person is a native of the village!  The oldest person now living in 
the village, who was born here, is not yet seventeen years of age!" (A Directory for the 
Village of Rochester, 1827, 114). 

Samuel L. Mitchill (who would direct Martin Harris with the transcript of 
characters from the golden plates to meet Charles Anthon one year later) wrote 
of his astonishment at the scene.  He had originally visited the place in 1809 
when it was a howling wilderness.  "I did not visit the region again," he told 
Everard Peck, 

 until the autumn of 1824, when I travelled along the canal at Rochester, . . . 
  "You may form some idea of my emotion when I made my last trip, and 
contrasted the actual appearance of things with their condition within the reach 
of my remembrance.  The series and aggregate of solid improvement has 
probably no parallel in the history of human emigration and settlement. 
  "As to the village of Rochester, I became convinced, after a rapid survey, that it 
was destined to be the seat of much population and business.  Its easy connexion 
with the inland seas and with the ocean, adding to the fertility of the 
surrounding country and the water-power for manufacturing operations, render 
its position peculiarly favourable for the transaction of business, the disposal of 
produce, and the employment of capital.["] 

[Samuel L. Mitchill to Everard Peck, New York, March 29, 1827, quoted in 
O'Reilly, 416] 

Mr. Peck in Rochester (to whom Dr. Mitchill wrote the letter above) certainly 
would have understood and concurred.  Business was so intense there, and 
competition so great, that every factory along the river had its own defined, 
sometimes disputed allotment of water from the mill race.  "The water power of 
the river," reported a New York City magazine in 1830, ". . . is immense.  Within 
the village the same water is used two or three times over for hydraulic 
purposes. . . .  The Aqueduct which takes the Erie Canal across the Genesee river 
is deserving of notice, and forms a prominent object of interest to all travellers." 
(The Monthly Repository and Library of Entertaining Knowledge 1:5 [New York: 
Published by Francis S. Wiggins, October 1830], p. [123]). 

WALKING SOUTH along the east side of the river from his paper mill at the heart of 
downtown, here is what Everard Peck (prominent Rochester publisher and 
Thurlow Weed's kindly benefactor) would have seen at that time . . . 
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This detail from the 1825 aqueduct engraving (the left-hand portion of which was 
enlarged further above) reveals lonely stragglers from more pastoral times: 
a few trees clinging to the river's bank.  "When pressure for a canal across the 
state . . . finally triumphed," explains Blake McKelvey, 

the engineers located the 
aqueduct to carry the 
canal across the Genesee 
.  .  .  along the northern 
edge of the homestead 
Colonel Rochester had 
occupied on the west 
bank overlooking the 
river since 1818.  As he 
watched the construction 
of the aqueduct from his 
veranda in the early 
twenties and saw lumber-
men building boats to be 
ready to carry flour and 
other products eastward, he gradually realized that the pear orchard he had planted 
along the river bank would have to be uprooted and his house demolished to make 
way for a boat dock and basin to accommodate the trade the canal would bring. 
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[McKelvey 1979, 32.  The 1825 scene reproduced above looks directly at the site described by 
McKelvey (one block, and across the river, from Peck's factory).  A deposition of Everard 
Peck's "separate answer" as a defendant in a lawsuit regarding water rights from the mill race 
on the east side of the Genesee River, immediately north of Main Street, shows extremely 
close attention paid to the amounts of water which each factory or mill was allowed. 
Original manuscript copy by H. S. Stevens, Master in Chancery, Rochester, September 1831, 
in my possession.  20 X 34 cm.  10 pp. + attest and filing docket on 6 ff., tied with the original 
ribbon, describing various proprietors' transactions 1817-36 and Peck's holdings at this 
location from the 1820s.  For Peck's generous and crucial role in fostering Thurlow Weed's 
initial position in Rochester, see MP 358 (Rochester Telegraph, 1827).  Peck was the publisher of 
several works described in this bibliography. 

PHOTOGRAPH ABOVE, of the same location by Rick Grunder, June 20, 2005, looking south, 
upriver, showing the Broad Street bridge resting upon the second aqueduct, constructed in 
1842 immediately south of the original aqueduct discussed here.  In other words, 
Col. Rochester's property and pear orchard originally occupied the further or more distant 
(south) half of the river's west bank shown in this photograph.] 

The "Aqueduct Mill," built by Thomas Kempshall and E. S. Beach in Rochester, 1827, looking 
northwest.  It was the largest flour mill in the United States.  This is what one saw after crossing 
the river, heading west on the aqueduct.  Note the narrow towpath and familiar iron railing 
(plate in O'Reilly, facing p. "360*."  For more about this mill, see Turner, 605 and Johnson, 30). 
Child's Basin, mentioned above, and the "Loafer Bridge" would be to the left (west) of this image. 
The boat shown here is located within a few feet of the geographic point later occupied by the 
stalwart little green tree seen in the photograph above. 

THE AQUEDUCT, the mills and the docks would shortly overwhelm Nathaniel 
Rochester's orchard.  It is arresting to realize that the two engravings above 
depict the identical plot of ground only two years apart (seen from either side of 
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the aqueduct).  Mr. Rochester must have felt a pain similar to that of Nephi as he 
witnessed the onslaught of progress, with its likely evils. Though a merchant and 
developer of uncommon wealth and connections (including acquaintance with 
Thomas Jefferson and James Madison), this man who must now sacrifice his pear 
trees to shipping and manufacturing was of the older school.  "His dwelling," 
recalled one Rochester citizen, 

was in harmony with his own grave and simple manners.  Everything of show 
and luxury was studiously excluded.  The writer has seen within a year or two, 
lying in a carpenter's shop, a strip designed as a surbase for Colonel Rochester's 
parlour.  It is panelled in a chaste and unassuming manner, and was finished in 
that style by the builder in order to testify his respect for the colonel, although in 
the contract it was to be perfectly plain.  When the venerable man saw it, he 
thanked with great amenity the worthy architect, but decidedly resisted its being 
used.  "It will look," said he, "like an assumption of a better style in my house 
than my neighbours, and lead to show and extravagance in our village!" 

[O'Reilly, 413] 

__________________________________________________________________________________________________ 
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THE GREAT AND SPACIOUS BUILDING 

If our setting for Lehi's dream be solid, it will epitomize not only the dream's 
values and concerns, but its phenomena and feelings as well.  The pride of the 
world – in contrast with simple virtues of those who seek the tree of life and the 
love of God – is to be represented in a noticeably "great and spacious building," 
located "on the other side of the river," which "stood as it were in the air, high 
above the earth . . . filled with people, both old and young, both male and female; 
and their manner of dress was exceedingly fine;  and they were in the attitude of 
mocking and pointing their fingers . . ." (1 Nephi 8:26-7). 

What would have been a "great and spacious building" to Joseph Smith?  He 
certainly would have retained memories of Salem, Massachusetts, which he had 
visited as a boy years earlier with his uncle Jesse Smith, after the painful 
operation on his leg in Lebanon, New Hampshire.  "To a Vermont farm boy," 
suggested New York historian-folklorist Carl Carmer, ". . . this town could not 
have failed to provide a symbol of continuing wealth, stability, and romance."  
Carmer noticed that young Nathaniel Hawthorne, born the year before Joseph 
Smith, was also very lame at a time when both boys could have been in Salem.  If 
"Nathaniel was one day to reveal in his books the influence of his Salem 
surroundings," we should not doubt that the same sights and sounds "had a 
lasting and significant effect on sensitive, blond Joseph as well . . ." 

   The big many-windowed houses enhanced by neat trim and neater fences, 
looked as if they had stood for generations as indeed some of them had.  The 
lovely doors that opened on Essex Street, Washington Square and Chestnut 
Street offered entrance to rooms filled with elegancies [Carmer, p. 37 ends] that 
had come from far—mahoganies from the West Indies, silvers from England, 
porcelains from China.  The families who owned them, richly dressed and 
dignified, walked the cobbled streets as if they knew of no world of sterile acres 
and mounting debts.  Down by the harbor docks, where merchant wanderers of 
the sea rocked at anchor and the winds freed wild odors of Canton tea, Brazilian 
coffee, and spices from a hundred islands, dark-visaged sailors spat and swore 
and embroidered narratives of their adventures.  [Carmer 1970, 37-38] 

"And so," concluded Carmer, by the time Lucy Smith and her children headed 
from Vermont to Palmyra, New York, young Joseph had become "something of a 
sophisticate": 

He had had several homes in small Vermont towns, he had known disease and 
had withstood almost intolerable pain, he had visited in a seaport where talk was 
of the world rather than of a county, he had observed many an inexplicable and 
wondrous act of nature (attributed in his time only to the wishes of God).  As 
later associates, both enemies [Carmer, p. 38 ends] and friends, discovered, he 



Mormon Parallels:  A Bibliographic Source      © 2014 Rick Grunder 1395

had a kind of blotter mind that soaked up at once such facts and impressions as 
interested him.  [Carmer 1970, 38-39] 

Joseph Smith's mother later recorded that around the time of the boy's 
experience in Salem, her husband had a dream similar to Lehi's later-dictated 
Book of Mormon dream, in which the senior Smith . . . 

. . . beheld a spacious building standing opposite the valley which we were in, 
and it appeared to reach to the very heavens.  It was full of doors and windows, 
and they were all filled with people, who were very finely dressed.  When these 
people observed us in the low valley, under the tree, they pointed the finger of 
scorn at us, and treated us with all manner of disrespect and contempt." 

[Lucy Mack Smith 1853, 59] 

Joseph Smith Sr.'s dream of worldly, mocking pride did not appear in Lucy's 
original manuscript.  Inasmuch as its 1813-14 (EMD 5:382-83) occurrence could 
detract from ancient historicity of the Lehi-Nephi narration (dictated by 
Joseph Jr. in 1829), some scholars urge that Lucy may have read the later Book of 
Mormon imagery back into her husband's account (Bushman 1984, 50;  Griggs, 
259-60).  In the end, we simply cannot know.  It may be interesting to remember, 
however, that in early May 1831, Lucy experienced many of the phenomena 
described in my scenario here.  Emigrating with early Saints by canal boat 
toward Kirtland, Ohio (Lucy Mack Smith 1853, 172-76;  Porter 1971, 307), she had 
to cross the aqueduct at Rochester.  All boats stopped at this important point of 
debarkation to exchange some passengers and goods or to replenish supplies.  
On such a long trip, it is unthinkable to imagine that these travelers would not 
have taken advantage of this stopping place to escape the confines of the boat 
and walk a block or two to view the major sights. 

THE REYNOLDS ARCADE 

The most interesting Mormon parallel situations from the nineteenth century will 
offer similarities that are at least as good as ancient ones.  And, they will be much 
more available and straightforward.  So it is with the narrative of Rochester, New 
York.  As a canal boat from Palmyra crossed the Genesee River, moving west 
along the aqueduct, passengers could look through the struts of the iron railing 
and see, heightening the skyline on the other side of the river, the wonderful 
Reynolds Arcade, a then-relatively massive indoor shopping and business mall 
opened in 1828 and finished in 1829, the very time that Lehi's vision was set 
down.  It was nearly ninety feet tall, nearly a hundred feet wide.  The Arcade, 
described in the pamphlet at hand as "the most magnificent structure west of 
Albany . . .  , " was built by Abelard Reynolds, politician and Freemason, one of 
the ten wealthiest men of Rochester, at a cost of $30,000. 
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View of modern downtown Rochester from the point where a canal boat would make the turn 
left to cross the river on the original 1823 aqueduct.  The Reynolds Arcade's location is clearly 
visible from the 1930s Arcade built upon the identical site:  It is the grayish-white art deco 
building at left-center of this picture, behind which looms a taller dark structure.  Photograph 
(looking northwest) by Rick Grunder, 
June 20, 2005.  The bridge seen at right is 
Main Street, one block downriver (north) 
from the aqueduct locations.  The 1820s 
market extended out over the river from 
the other (north) side of that bridge, 
toward its west (left) end.  All buildings 
were much shorter in 1829, but the Arcade 
was then Rochester's tallest and most 
grand. 
AT RIGHT:  Close detail from the 1827 
Rochester map which was shown further 
above, with one alteration which I have 
made here:  By 1828, the two blocks 
immediately northwest of the Main Street 
bridge had been merged to allow the 
construction of the Reynolds Arcade, the 
location of which is noted here by my 
letter "R."  An 1832 map appears further 
below in this entry, pinpointing additional 
details of interest. 
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In both New England and New York State, the Smith family surely sensed a 
contrast between their own circumstances and those of their more wealthy 
neighbors (not all of whom were so humble as Nathaniel Rochester), including a 
difference in clothing.  As Horatio Gates Spafford wrote of Rochester in 1824, 

Many of the buildings are very good . . . and the place has all the bustle of 
business . . .  But the growth of a town does not enrich every body around it:  the 
sudden increase of business, of expenses in living, of luxury and dissipation, 
ruins a large portion of the property-holders and inhabitants, in most cases of 
this kind.  Habits are contagious, no less than fashions:  The extravagance in 
dress, in these trading, store-keeping country villages, affects the manners and 
purses of the surrounding inhabitants, and ruins thousands of fortunes and 
families.  To avoid all this, it is only necessary that the Farmer should still be a 
Farmer, the Mechanic a Mechanic, and stick to his business, himself and family, 
acting their own parts, and not performing those of the merchant, or of the 
professional gentlemen, and their families, uncourtly suggestions, but well worth 
remembering.  [Spafford, 190] 

The surrounding inhabitants to whom Spafford referred above noticed city 
fashions when they came to town.  By 1828 many would have felt themselves 
drawn to stores in the new Reynolds Arcade from which they could emerge in 
worldly style. 

Like the building in Lucy Mack Smith's augmented account of her husband's 
dream, the Arcade was indeed all doors and windows by the standards of that 
time.  Its tower atop four stories of offices and shops commanded a view not 
only of "the farms and forest in the vicinity" (p. 5 of the pamphlet described 
here), but - more to our point - of the poorest laborer tenements in town, across 
and down the adjacent Genesee.  The city's underprivileged looked up from their 
"jumble of shacks and cheap rooming houses" on Water Street (Johnson, 53) to 
the tall structure crowning the richest block of the business district on the other 
side of the river - filled with entrepreneurs, clothiers and the most stylish 
merchants - and they came to understand that they were no longer part of 
"better" society as a whole. 

HIS VERY BUILDING, the great and spacious Reynolds Arcade, was the symbol 
marking a watershed between Col. Rochester's unpretentious world and the 

one deplored in the dreams of Joseph Smith Sr., Lehi and Nephi: 

. . . the integration of social classes and of economic and domestic activities was 
breaking down in the late 1820s.  The change was dramatized in 1828 with the 
opening of Reynolds Arcade on Buffalo Street.  That building provided four stories 
of office space to businessmen and professionals, all of whom lived someplace 
else. . . . 

T 
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  Business-owning families were in retreat from the world of work, and from the 
increasingly distinct world of workingmen.  By 1834 the middle class concen-
trated off Buffalo in the first and third wards and on North St. Paul and Clinton 
Streets on the east side.  Workingmen disappeared from those streets.  [Johnson, 
52 (emphasis added)] 

"You do not yet understand our aristocracy," 
suggested a gentleman to Mrs. Trollope in 1829 
when she inquired after a lovely young woman 
who was absent from the George Washington 
birthday ball at Cincinnati: 

". . . the family of Miss C. are mechanics." 

  "But the young lady has been educated at the 
same school as these, whom I see here, and I 
know her brother has a shop in the town, quite 
as large, and apparently as prosperous, as 
those belonging to any of these young men.  
What is the difference?" 

  "He is a mechanic;  he assists in making the 
articles he sells;  the others call themselves 
merchants."  [Trollope, 155] 

ILLUSTRATION ABOVE from the Rochester Daily Advertiser and Telegraph 3 (October 21, 
1829);  advertisement dated July 2. 

Like a modern-day tower of Babel, the Reynolds Arcade might have seemed at 
once alluring and threatening to Joseph Smith, age twenty-three, when he visited 
Rochester with Martin Harris in search of a publisher for the Book of Mormon.  
And like Nephi, Joseph might easily have cast his ". . . eyes round about, and 
beheld, on the other side of the river of water, a great and spacious building;  and 
it stood as it were in the air, high above the earth." (1 Nephi 8:26);  ". . . like unto 
the building which my father saw. . . . the pride of the world . . . ," 1 Nephi 11:35-
36. 

While such a building's elevation may be in part metaphorical, it is interesting to 
note in its earliest illustration that the profusion of doors and windows in the 
lower story might well have enhanced the impression of a structure standing 
miraculously, ". . . as it were, in the air . . . ," upon stilts and glass . . . 



Mormon Parallels:  A Bibliographic Source      © 2014 Rick Grunder 1399

"The above cut gives an accurate front view of this splendid building.  It was drawn by J. T. 
YOUNG, and engraved by M. MILLER, of this city, whose proficiency in the arts we have before 
had occasion to commend."  Rochester Gem and Ladies' Amulet 12:7 (April 4, 1840), front page. 
Courtesy of the William L. Clements Library, University of Michigan.  ". . . it appeared to reach to the 
very heavens.  It was full of doors and windows, and they were all filled with people, who were 
very finely dressed." (Lucy Mack Smith 1853, 59, describing a dream of Joseph Smith Sr.). The 
row of tall posts in front of the building supported awnings that could be drawn from the 
building to cover the sidewalk.  This is a high-resolution image which can be viewed on a 
computer monitor at several times its actual size in order to appreciate the full detail, showing the 
well-attired shoppers. 

Do you recall the first time you stood close at the base of a structure higher than 
you had seen before?  It can tower ominously, as if it might topple upon you.  
Such could be the impression of the Reynolds Arcade upon one for whom even 
the stolid-looking three-story Grandin Building in Palmyra was a fully note-
worthy structure. 
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The Reynolds Arcade as it appeared a century after its construction, dwarfed by later, greater, 
and even more spacious buildings.  From the Collection of the Rochester Public Library Local History 
Division;  used with permission.  This photograph is dated January 13, 1932, a few months before 
the building was taken down. 
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Interior of the Reynolds Arcade, virtually all doors and windows, filled 
with understandably proud and well-dressed people.  1877 photograph, 
looking south toward the front entrance.  From the Collection of the 
Rochester Public Library Local History Division;  used with permission. 

The Reynolds arcade was "the pride of early Rochester," notes historian Blake 
McKelvey, summarizing its significance both in Joseph Smith's time and later as 
well, when the photograph above was taken.  Surely the effect upon an 1829 
villager must have surpassed that of the largest shopping malls upon any of us 
today.  The Arcade featured something quite elegant and expensive: 

. . . a glass skylight enclosing the corridor that separated its two parallel wings.  
That spacious interior court became the focal center of the community.  
Constructed of brick at a cost of $30,000, it extended from Main Street north to 
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Corinthian Street, and its balustraded galleries gave access to 86 stores and 
offices. 
  Among its tenants were jewelers, barbers, opticians, a daguerrean artist, as well 
as a few real artists, and the Athenaeum Library.  The post office on the first floor 
attracted long lines of men eager to get their mail;  the Western Union office, 
located there for many years, made the Arcade a mecca, during the Civil War, for 
the friends and loved ones of the Boys in Blue. 
  Daniel Webster was but one of many noted visitors who spoke from the 
banister under the clock on the south wall.  [McKelvey 1962, 9-10] 

"Under its roof," reported New York City's Monthly Repository magazine in 1830, 
"are six stores, an extensive boarding house, the post office, printing and 
exchange offices, the Atheneum, justices' and lawyers' offices, &c.  The 
Atheneum is very creditable to the place, having a very valuable library, maps, 
the periodicals and newspapers from various parts."  (Monthly Repository 1:5, 
cited further above, pp. 123-24).  By the time the Book of Mormon was in press, 
an ad announced that even "The ANTI MASONIC REPUBLICAN COMMITTEE ROOM is 
opened at No. 7, in the Arcade." (Anti-Masonic Enquirer for November 3, 1829 
[2:39;  whole no. 91], p. [2], column 3) 

CHANNELS OF DESTRUCTION 

The canal which made the original Arcade possible served, in conjunction with 
the Genesee River that fed it, as an admirable symbol of danger – not only in the 
physical sense, but the moral, much as in Nephi's vision.  To more conservative 
citizens, canal people came to represent the darker side of life . . . 

Many altercations broke out on the towpath between canal drivers and toughs 
spoiling for a fight.  Such affrays quickly drew an audience of idlers and passers-
by, some of whom joined in the fracas themselves.  When a fight broke out at the 
Exchange Street bridge in Rochester in 1829, a crowd of such proportions 
gathered on the bridge to watch that the structure soon gave way and plunged 
fifty spectators into the muddy canal.  [Shaw, 222-23, citing the Rochester Daily 
Advertiser of September 3, 1829] 

Remember the bridge and notice the year.  Like people who were described in 
the Book of Mormon scene, some citizens reached out to help these sinners, while 
others laughed at attempts to effect righteousness: 

When the Reverend Joseph Penney of First Presbyterian Church petitioned the 
state legislature to shut down the [canal] locks on Sunday the lawmakers 
refused, and asked Penney if he really wanted hundreds of boatmen and 
transients stranded in his village on Sundays.  Some of Penney's wealthiest 
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neighbors agreed:  not only was six-day travel bad for business, but boatmen 
would use their free Sundays to "drink grog and court Venus." 
[Johnson, 84.  One feeble gesture of Sabbatarian spirit appeared in the city 
statutes, directed at:  "Masters of canal boats, for suffering any horn or bugle to 
be blown within the village, on the Sabbath—Fine, $2."  A Directory for the Village 
of Rochester, 1827, p. 101]. 

It is ironic, perhaps, that the water which was so essential to this scene was at 
times idealized, and at other times viewed with apprehension:  certainly an irony 
between the Lehi and Nephi dream narrations as well.  To mark the opening of 
the canal in October 1825, for example, New York Governor De Witt Clinton 
celebrated the "Wedding of the Waters" by emptying an elegant keg, which he 
had carried by canal boat from Lake Erie to New York City, into the Atlantic.  
Then, our friend Dr. Mitchill ". . . stepped up with thirteen bottles of water—one 
each from the Ganges, the Indus, the Nile, the Gambia, the Thames, the Seine, the 
Rhine, the Danube, the Mississippi, the Columbia, the Orinoco, the Rio de la 
Plata, and the Amazon —which he proceeded to empty into the Atlantic." (an 
astonishing feat in 1825, if we can credit it, Bernstein, 319;  referring to Samuel L. 
Mitchill, mentioned earlier in this entry and soon to direct Martin Harris to 
Professor Charles Anthon). 

What sustains and cleanses can also kill or pollute, however, and many people 
became ill physically or spiritually from the culture of these waters.  "The canal 
itself," notes Peter Bernstein, "became the repository for both human and animal 
waste.  No wonder there were complaints about bowels in a prodigious uproar."  
"It is possible," suggests FARMS contributor Corbin T. Volluz, "that Nephi means 
more by the concept of 'filthy' water than merely the fact that it is muddy or 
dirty. . . .  the word translated 'filthy' has the additional connotation of 'con-
temptibly offensive, vile or objectionable.'  This additional offensiveness of the 
river could be due to the presence of human or animal waste." ("Lehi's Dream of 
the Tree of Life:  Springboard to Prophecy," Journal of Book of Mormon Studies 2:2 
(Fall 1993), p. 32, n. 21).  And corruption in general:  there were reportedly fifteen 
hundred "grog shops . . . along the banks of the canal. . . .  a dark and boisterous 
side of life was soon flourishing among the canawlers [1820s pronunciation for 
"canallers"] and in the taverns."  (Bernstein 333, 337).  Years later, Herman 
Melville even had Captain Ahab disgusted with the low types and criminals who 
made their way on and around the Erie Canal . . . 

"Through all the wide contrasting scenery of those noble Mohawk counties;  and 
especially, by rows of snow-white chapels . . . flows one continual stream of 
Venetianly corrupt and often lawless life.  There's your true Ashantee, 
gentlemen;  there howl your pagans."  [Moby Dick, Chapter 54, quoted in 
Bernstein, 337] 
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Many who went there stood in danger of spiritual destruction, and Nephi's 
"fountain of filthy water" was indeed well named: 

   The merry sound of the 
boatman's horn signaled a way of 
life which had a less attractive 
side.  As a consequence some felt 
called upon to improve the lot of 
the men who worked along the 
canal.  A convention of reform met 
at Syracuse in 1830 to organize the 
Boatmen's Friend Society.  Its 
avowed purpose was to promote 
"the moral and religious 
improvement" of the canallers.  
The convention declared that 
gambling, drinking, profane 
swearing, and licentiousness were 
making the far-famed Erie Canal a 
"school of corruption," where vice 
was harbored and young lads 
brought up in degradation.  The 
society resolved to employ a 
chaplain to minister on the canal, 
and it sought the cooperation of the forwarders and merchants in removing the vices it 
had found.  "With you it rests to say," spoke the Reverend Joseph Penney of Rochester 
to the forwarders, "LET THESE WATERS BE PURE." 

[Shaw, 224-25 (emphasis added);  
for biographical notes on Pen-
ney, see MP 315.  IMAGE ABOVE:  
Rev. Penny's First Presbyterian 
Church in Rochester, con-
structed adjacent to the canal, 
mid-1820s (O'Reilly, facing 
p. 276), looking northeast from
the south side of the canal, one 
block west of Exchange Street 
(which is site "C" on the 1827 map 
reproduced near the beginning 
of this entry).  Note the narrow 
towpath and the iron railing. 

One can only imagine the 
impressions which such an 
ornate, stone house of worship 
must have made upon passen-



Mormon Parallels:  A Bibliographic Source      © 2014 Rick Grunder 1405

gers leaving Rochester, heading west for places like Kirtland, Ohio.  Is there some 
architectural sympathy between this structure and the eventual Salt Lake Temple, first 
designed in the 1850s?  The buttresses on the sides of the Rochester church were added 
somewhat after its construction, perhaps early 1830s, "after an alarm occasioned by 
some imaginary insecurity of the building, owing to the large concourse which 
thronged to hear the Rev. Mr. Finney during a revival a few years ago."  [O'Reilly, 279, 
commenting in 1838.  IMAGE above:  the future Salt Lake Temple in The Illustrated 
London News for June 13, 1857, p. 570, based on "a View, by Frederick Piercy."  The 
Mormon edifice was not completed until the 1890s.] 

Unfortunately, reform soon got out of hand in Rochester, carried to sectarian 
excess and beyond even Reverend Penny's taste (Johnson, Chapter 4, "Impasse").  
The results fit perfectly with warnings in the Book of Mormon dream about 
people "wandering in strange roads" - even "broad roads" of moral destruction 
(1 Nephi 8:32; 12:17).  "By 1830," notes Paul Johnson,  

the temperance and Sabbatarian crusades were bankrupt and ready to dissolve, 
and mystified church members fought each other until they were numb.  The life 
went out of Rochester Protestantism.  After steady gains throughout the 1820s 
and a hopeful revival in 1827, conversions stopped.  In every church, the number 
of new members dropped dramatically in 1828 and 1829 and through the fall of 
1830.  [Johnson, 93] 

JOSEPH SMITH IN ROCHESTER 

The reader will naturally wonder if Joseph Smith visited Rochester, New York, in 
relation to his dictation of the Book of Mormon dream of the iron rod.  Is it likely 
that he would have seen the sights described?  It is very important, before asking 
such understandable questions, always to remember that broad cultural 
influences come first in such historical interpretations.  The scenario I have 
researched above was known generally in both the spoken and published word 
throughout Joseph Smith's immediate world, as soon as each eagerly-anticipated 
event or construction took place - much like the anticipation of the completion of 
the Transcontinental Railroad half a century later.  Admittedly, it is tempting and 
appealing to wonder about more specific correlations, but an extensive 
assemblage of Mormon Parallels will hopefully remind us always to respect the 
broad analysis, first and foremost. 

We are human, of course, and may want to know if Joseph Smith saw the scenes 
above at the time he dictated the dream in question.  The answer is that he did.  
The two events occurred almost simultaneously, within a matter of days of one 
another.  Even more remarkably, Joseph Smith and Martin Harris traversed the 
busy Exchange Street described by Edwin Scrantom (above, and by a modern 
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historian who follows, below).  They most certainly saw the canal, the river, the 
path, the iron railing, the orchards and market, and the crowded throngs of 
people of all classes - and the Reynolds Arcade.  No matter how startling the 
correspondence, solid historical sources scarcely allow any greater separation of 
time or place. 

The original Book of Mormon manuscript pages of the dream still exist.  
Studying the handwriting of the scribes (in conjunction with other compelling 
factors), most Mormon scholars have isolated the dictation of the "first" portion 
of the Book of Mormon to the month of June 1829.  Lehi's dream of the iron rod 
occurs early in that portion (which portion includes 1 Nephi through The Words 
of Mormon). 

The best chronologies available seem to limit Joseph's Rochester trip to the first 
third or half of the month.  At the time of this writing, the relevant Volume 3 of 
The Critical Text of the Book of Mormon series (to discuss The History of the Text of 
the Book of Mormon) has not yet been published.  However, much of the apparent 
dictation history seems to be established.  "By May," explains Richard Bushman, 

Joseph and Oliver had not yet translated what are now the opening books of the 
Book of Mormon.  In the winter of [1828-]1829 Joseph and Emma took up the 
translation where he and Martin had broken off the previous June, that is, 
around the first part of the Book of Mosiah in the reign of King Benjamin.  Joseph 
and Oliver kept on in sequence.  Sooner or later Joseph had to decide what to do 
about the gap left by the loss of the previous manuscript, in which was written 
the first 400 years of Book of Mormon history.  In May he received a revelation 
telling him not to retranslate. . . .  The plates of Nephi, the revelation said, 
covered the same period.  Joseph was to translate them instead and publish them 
as the record of Nephi.  In June, probably after the rest of the book was done, he 
and Oliver began work on 1 Nephi.  [Bushman 1984, 99, footnoted on page 223 as 
follows:] 

Doctrine and Covenants 10:14, 18, 31, 39-42.  The order of translation has 
been established through analysis of the handwriting of the original 
manuscript.  The bulk of the writing in the fragments of I Nephi that have 
been saved is in the hand of Oliver Cowdery, with a number of passages in a 
hand that most resembles John Whitmer's.  Oliver's is the first hand to 
appear, writing I Nephi 2:2-23.  There is no evidence of Emma Smith's hand 
as would be expected had Joseph begun with I Nephi after the loss of the first 
116 pages.  Joseph did not meet John Whitmer until after June 1, 1829, when 
Joseph and Oliver moved to Fayette from Harmony.  Thus it is unlikely that 
Emma and Joseph began work on I Nephi in the winter of 1829 when they 
resumed translating.  It also appears that the Book of Mosiah in the current 
Book of Mormon is not complete.  It begins abruptly without the introduction 
that Mormon affixed to all the other books he abridged.  Possibly the first 
pages of Mosiah were among the 116 lost.  The handwriting analysis was 
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accomplished by Dean Jessee and presented in "The Original Book of 
Mormon Manuscript," Brigham Young University Studies 10 (Spring 1970):269-
78. 

 

[Bushman 1984, 223 n. 67, continuing with detailed clarification on the dating of 
Doctrine and Covenants chapter 10.  Note that in the more recent critical 
redaction of the original manuscript, Royal Skousen identifies only the 
handwriting of Oliver Cowdery and Joseph Smith, denoting two others as 
"scribe 2 (unknown)" and "scribe 3 (unknown)," Book of Mormon. The Original 
Manuscript . . . , 14.] 

Milton V. Backman concurs with this chronology in Deseret Book Company's 
Book of Mormon Reference Companion ("Book of Mormon, translation of," citing 
Bushman, in Largey, 159).  Brent Lee Metcalfe presents some of the most 
extensive evidence and analysis to confirm this generally-held perspective in 
"The Priority of Mosiah:  A Prelude to Book of Mormon Exegesis" (Metcalfe, 395-
444).  Finally, this order of dictation is accepted generally by Dan Vogel 
throughout Joseph Smith, The Making of a Prophet (Vogel 2004).  Thus, major 
writers from both faithful and critical camps favor the idea that 1 Nephi was 
dictated in June 1829. 
 

HE LATEST COMPARISON OF ORIGINAL SOURCES suggests that Joseph Smith 
and Oliver Cowdery were not settled in the Whitmer cabin to begin this part 

of the dictation until about June 5 (EMD 5:417, detailed chronology assembled 
from extensive documentation).  Very shortly thereafter, they visited the Grandin 
printing shop in Palmyra.  Then Joseph went on to Rochester where he was 
reported again almost immediately with Martin Harris. 

We begin with two witnesses who could not have imagined that their memoirs 
might relate to the subject now at hand.  The first is Pomeroy TUCKER, who once 
proofread portions of the Book of Mormon for Egbert B. Grandin, his business 
partner in Palmyra.  It was Tucker, indeed, who would first ink up the form to 
strike off the title page of the Book of Mormon while Joseph Smith Jr. (and Sr.), 
Oliver Cowdery, Martin Harris and Egbert Grandin looked on (Gregg 47-48).  
Tucker sets the scene for the June trip to Rochester . . . 

. . . Joe Smith, . . . Oliver Cowdery, . . . and Martin Harris . . . applied about the 
month of June, 1829, to Mr. Egbert B. Grandin, the then publisher of the Wayne 
Sentinel newspaper and a job printer at Palmyra, for the printing of the book . . . 
Grandin at once advised them against the supposed folly of the enterprise . . . 
     About this time, in the fore part of the year 1829, (as recollected,) the same 
party, or a portion of them applied to Mr. [Thurlow] Weed, of the Anti-Masonic 
Inquirer at Rochester, . . . and there met a similar repulse . . .  [Tucker 1858, 64-65] 

T 
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MR. WEED IN ROCHESTER recalled two visits from Joseph Smith, including an 
apparent translation performance with the seer stone . . . 

   About 1829 a stout, round, smooth-
faced young man, between twenty-five 
and thirty, with the air and manners of a 
person without occupation, came into the 
"Rochester Telegraph" office and said he 
wanted a book printed . . .  He then 
placed what he called a "tablet" in his hat, 
from which he read a chapter of the 
"Book of Mormon," a chapter which 
seemed so senseless that I thought the 
man either crazed or a very shallow 
impostor, and therefore declined to 
become a publisher . . . 

   It is scarcely necessary to add that this 
individual was Joseph Smith, the founder 
of the Mormon creed.  On the day but one 
following he came again, accompanied by 
Martin Harris, a substantial farmer . . . 
who offered to become security for the 
expense of printing.  But I again declined 
. . .  [Weed 1:358-59;  PORTRAIT from 
frontispiece of Vol. 2.  Weed had actually 

sold the Rochester Telegraph by 1828;  the "office" that Smith and Harris visited 
had to be that of the Anti-Masonic Enquirer which Weed then edited (Anti-Masonic 
Newspapers, 90;  Van Deusen, 14).] 

Weed began publishing this reminiscence as early as 1846 in his own Albany, 
New York newspaper:  "The prophet and his convert, (Smith and Harris) came to 
Rochester and offered us the honor of being their printer.  But as we were only in 
the newspaper line, we contented ourselves with reading a chapter of what 
seemed such wretched and incoherent stupidity, that we wondered how 'Joe' had 
contrived to make the first fool with it." ("Origin of Mormonism," Albany Evening 
Journal, quoted in the Boston Cultivator for Saturday morning, August 22, 1846 
[VIII:34], p. [8]). 

According to Weed in Rochester, and Tucker in Palmyra, Smith and Harris then 
tried another Rochester publisher, who matter-of-factly gave an estimate to do 
the job.  "I . . . told him I was only publishing a newspaper," explained Weed in 
an 1880 letter regarding Joseph Smith's first visit, "and that he would have to go 
to a book publisher, suggesting a friend who was in that business." (Dickinson, 
260).  In early statements, Weed added that the other printing office was "across 
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the street" (Albany Evening Journal, 31 July 1854, in EMD 3:328);  "But JOE crossed 
over the way to our neighbor ELIHU F. MARSHALL, . . . ," Albany Evening Journal, 
19 May 1858, in EMD 3:329. 

Weed did not truly confine himself to newspaper work exclusively.  His 
subscribers were slow to pay, and job-printing work brought precious money in 
on the side.  Around the time of Joseph and Martin's visit, Weed had been 
running this ad in his own paper: 

PRINTING. 
 

VERY variety of plain and fancy Job 
 and Book Printing, executed in supe 

rior style, and on short notice, at the office 
of the Anti Masonic Anquirer [sic]    May 12 

However, the prodigious size of a proposed Book of Mormon – in so many 
copies – would extend far beyond the production demands of the various legal 
forms and likely smaller books which Weed advertised periodically for sale at his 
office.  That, combined with Joseph's interesting presentation in Weed's office, 
must have made it easy for that busy publisher of a large political rag to refer the 
potential customer to his good friend across the way. (Advertisement above 
transcribed verbatim from the Anti-Masonic Enquirer. By Weed & Sprague for 
Tuesday, May 26, 1829 [2:16; whole no. 68], page [1], column 2.) 

Tucker provided further detail: 

Mr. Marshall, of Spelling Book notoriety, who was also engaged in the printing 
and publishing business at Rochester, gave his terms to Smith and his associates 
for the execution of their work, and his proffered acceptance of the proposed 
mode of security. 

     The "Saints" then returned and renewed their request to Mr. Grandin, 
assuring him that the printing was to be done at any rate, and . . . Mr. Grandin, 
after some further hesitation, reconsidered his policy of refusal, and finally 
entered into a contract for the desired printing . . .  [Tucker 1858, 65] 

E
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Handwriting of Elihu F. Marshall, to Lyman A. Spalding, Rochester, June 5, 1824, 
regarding a proposed publication, "P[lain]. Truth."  (LOCATION:  Forrest Baker) 

. . . Still there may be those who are independent enough could there be a sufficient assurance of success 
as to the effect the work may have in opening the people's eyes to see their true interest.  I unite  I unite 
with thee in the idea of making the business a cash concern, so that the Editor may know how he stands 
at any and all times.               Respectfully   Elihu F. Marshall 

  "In the year 1825, the brick building, known as the museum building, was built, and . . . 
occupied by Marshall, Spalding & Hunt, book-sellers, book-binders and printers . . .  Marshall, 
Spalding & Hunt were among the first book-sellers in the west, and their large bindery was 
under the charge of that noted piscator [fisherman] and philosopher, still among us, Mr. Sam 
Drake.  The firm just mentioned was a large printing and publishing house, and from it were 
issued the best text books and popular works of the day.  Ex-Governor Washington Hunt, of this 
state, was an apprentice in the office at one time, and Millard Fillmore, afterwards president of 
the United States, was a clerk in the bookstore.  The concern run [sic] on for many years, and was 
a prosperous one.  Mr. Marshall, many will remember, as a pleasant and cultured gentleman, one 
of the old style men of the Society of Friends.  He was the author of Marshall's Spelling Book, 
which was extensively used and published for many years.  Having lost the use of his lower 
limbs by an unfortunate termination of a disease which came upon him in early life, he was 
obliged to aid his locomotion by the employment of two crutches, yet he went about under these 
difficulties, always cheerful, never desponding, and was one of the most genial and pleasant 
companions to be met with.  He died in August, 1840, at his house on South Fitzhugh street, 
which is still the family residence, and where Mrs. Marshall, his widow, whom most of us know, 
is still living, to active life, and in a green old age."  (Scrantom Notes, No. 67 [April 19, 1871]) 
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Signatures of Pomeroy TUCKER and Egbert Bratt GRANDIN on a bond for Tucker to serve as 
Wayne County auctioneer, Palmyra, New York, June 11, 1831.  I purchased this document for a 
nominal, marked price after finding it in the large inventory offered for sale by a postal history 
dealer in 1985. 

The Book of Mormon was copyrighted in Utica on June 11, 1829, as seen on the 
back of the title page of the first edition (and in the original documents of that 
date, now preserved at the Library of Congress).  However, dictation of the text 
was still in progress at that point.  Dating cannot be absolutely precise, but most 
sources agree that the dictation of the book was finished by about the end of 
June.  "The translation at my father's," recalled David Whitmer, "occupied about 
one month, that is from June 1 to July 1, 1829." (Whitmer 1881, 76).  On June 14, 
Oliver Cowdery wrote a letter from Fayette, the contents of which suggest to 
several scholars that Joseph Smith had returned to Fayette by that date 
(EMD 5:419-20).  The likely chronology of dictation of the iron rod dream thus 
fits within the same narrow window of time that also includes the trip to 
Rochester.  For further consideration of this point, see further below, section 
headed, "The Missing Scribe." 

Pondering such interesting juxtaposition of events with elements in the iron rod 
dream, the careful reader may raise a legitimate question here regarding fruit 
seasons.  While early June is too soon for fruit on the tree, it is a little late, on the 
other hand, for the spectacular displays of fruit blossoms for which the 
Rochester region is particularly known.  If visions partake of subliminal thoughts 
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engendered by a whole array - and throughout extended periods - of personal 
experience, it might still be interesting and relevant for someone to explore 
particulars of likely fruit tree species, and of Rochester's 1829 growing season. 

HETHER JOSEPH SMITH AND MARTIN HARRIS traveled to Rochester by canal 
or by other means, we can be certain they saw the aqueduct and its 

attendant features.  Note carefully Thurlow Weed's comment quoted above, that 
Joseph Smith's two visits to his office occurred on a first and third of three days 
in succession:  "On the day but one following he came again, accompanied by 
Martin Harris . . ."  While it would be physically just possible for Joseph Smith to 
return home to Palmyra (on horseback or by expensive stagecoach)95 and then 
return on the day after the morrow with Martin, it would have been highly 
inconvenient and scarcely practical in terms of cost or energy. 

I think logic invites a situation in which Joseph headed to Rochester in advance 
of Martin to scout out possible printers, staying two nights, preparing for Martin 
to join him there according to plan or contingency.  Another possibility is that 
they traveled together, but Martin may have had other engagements or 
encumbrances upon his time or health until the day of the second interview with 
Weed.  What appears clear, at the very least, is that Joseph Smith spent many 
hours in Rochester that week 

Both Weed's and Marshall's offices were evidently located on Exchange Street 
within a block of the canal (see map further below).  As shown above, early 
Rochester publisher Edwin Scrantom described Marshall conducting his 
reputable business in Silas O. Smith's three-story "museum" building (Scrantom 
Notes, No. 67, April 19, 1871) which was located on the west side of Exchange 
Street, a very few doors south of the southwest corner of Exchange and Buffalo 
(now Main) Streets (McKelvey 1956 Museums, 3).  It was known generally as the 
"museum building" because of a most colorful institution that had been 
established in the upper story by William Stowell and J. R. Bishop in 1824, 
described further below.  The building also housed tailors, a bindery, and two 
judges. 

Further documentation of Elihu Marshall's Exchange Street location appears at 
the end of Rochester's Poor Richard's Almanack, for the Year of our Lord 1829, in an 
extended ad for its publisher, Elihu F. Marshall and partner . . . 

95 "There are two stage routes from Rochester to Albany, usually occupied by two lines of stages, by which 
there are at least two regular arrivals per day, besides numerous extras, during the chief season of travelling. 
One of these routes is as follows:  To Pittsford, 8 miles;  Palmyra, 15 [additional miles, for a total of 23 road 
miles]; . . ." (A Directory for the Village of Rochester, 1827, 131). 

W 
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MARSHALL & DEAN 
Printers, Booksellers, Bookbinders, & Stationers, 

ROCHESTER, N. Y. 
(AT THE SIGN OF THE BIBLE, NO. 9, EXCHANGE-STREET,) 

HAVE on hand a general assortment of BOOKS in the various departments of Literature, 
among which they would barely recount the titles of the most prominent School Books 
now in use, . . . Walker's Dictionary;  MARSHALL'S, Webster's, Cobb's, Murray's, Sears', 
and Hull's Spelling Books; . . . 
. . . . . 
  They are also prepared to execute on the shortest notice, PRINTING of every 
description.  Grateful for favours heretofore received, they respectfully invite the 
attention of their old friends and customers. 

[. . . By Poor Richard, Jr. . . . (Rochester, N. Y.: Printed and 
Sold by Marshall & Dean, (1828), back page] 

The 1830 Almanac (printed 1829) continued to advertise their "PRINTING 
OFFICE & BOOKSTORE.  MARSHALL, DEAN, & Co. (at the sign of the Bible, 
No. 9 Exchange-Street,) Rochester . . ."  True to Weed's characterization, the 
Marshall ad emphasized school books among their wares, including their own 
"Marshall's Spelling Book," as in the previous year's ad (Poor Richard's Almanack, 
for the Year of Our Lord 1830 . . . Astronomical Calculations by Oliver Loud. . . .  
[Rochester, N.Y.: Printed and Sold by Marshall, Dean, & Co. and Chapin, Lucas, 
& Co. Waterloo, (1829)], back page.  Note that Waterloo was the closest real 
village to the Whitmer home, only three miles distant).  In April 1829, Weed's 
newspaper in Rochester began running a Marshall ad with this announcement: 

     . . . —The subscribers have formed a connexion in business.  The 
Printing, bookselling, and stationary [sic] business will be continued at 
Rochester, under the firm of Marshall, Dean & Co.;  and the manufac-
turing of almost every description of paper, suited to the wants of the 
market, will in future be carried on at the "Waterloo Paper Mill," under 
the firm of Chapin, Lucas & Co. 
     . . . . . 
     As the reputation of the "Waterloo Paper" stands high in the estimation 
of those who have used it, the friends of the late firm of Marshall & Dean, 
and Chapin & Lucas, are invited to continue their patronage. 
     . . . . . 

ELIHU F. MARSHALL, 
ELISHA DEAN, 
EPHRAIM CHAPIN, 
ALBERT LUCAS. 

Rochester, April 14, 1829 

[Anti-Masonic Enquirer.  By Weed & Sprague for Tuesday, May 26, 1829 (2:16; 
whole no. 68), p. (4), column 6] 
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WE CAN PROBABLY IMAGINE Joseph Smith and Martin Harris entering this 
establishment in June 1829 and asking for the proprietor.  Elihu Marshall appears 
in a moment, struggling to the counter on his crutches — or the visitors are 
escorted to Marshall's desk beside which those crutches stand conspicuously.  
Some brief introductions are in order, and the ever-affable Quaker asks Joseph 
where he resides.  It is reasonable to suppose that some pleasant if brief remarks 
ensue regarding their mutual affection for citizens of the Waterloo area. 

A year after this interesting encounter, Marshall, Dean & Co., Booksellers and 
Printers, are still thriving, and have moved a short space to No. 12 Exchange 
Street, "Having recently enlarged, and otherwise greatly improved their 
establishment . . ." (Anti-Masonic Enquirer for June 29, 1830 [3:21; whole no. 125], 
p. [1], top of column 4;  ad dated "Rochester, 5th mo 25, 1830.").  Marshall's ad in a
later almanac still shows him at No. 12 (Poor Richard's Almanack, for the Year of our 
Lord 1833 . . . Astronomical Calculations by the successor of Oliver Loud. . . .  Utica, 
New York: Geo. Tracy, [1832], back page). 

As noted further above, Thurlow Weed's office (which Joseph Smith and Martin 
Harris visited first) was supposed to be across the street from Marshall's 
business, thus on the east side of north Exchange Street, or at least very close to 
the intersection.  It may be interesting to remember, however, that Weed seems 
to have spent a fair share of time on Marshall's floor of the museum building.  It 
was there that the early antimasonic organizing took place.  In the rear of that 
building, Martin Cable engraved some of the antimasonic cartoons shown 
elsewhere in this Bibliographic Source (see MP 18, Anti-Masonic Almanac, for the 
Year of the Christian Era, 1829).  Those offices must have been privy to fascinating 
episodes.  Just north around the corner and across Buffalo Street stood the 
Reynolds Arcade. 
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THE SITES WHERE JOSEPH SMITH AND MARTIN HARRIS VISITED THE PUBLISHERS 
were thus near the north end of Exchange Street, close to Buffalo (now Main) 
Street.  Marshall and Dean's establishment, at No. 9 Exchange Street, was 
reportedly in the museum building, a very short distance south of Buffalo Street, 
on the west side of Exchange, near the point where I have placed the red marker 
in the map below.  I have not located a specific address for the office of the Anti-
Masonic Enquirer where Joseph and Martin visited Thurlow Weed. 

Exchange Street and its bridge (yellow marker), Child's Basin and the point of disembarking 
from the canal, the Reynolds Arcade (green marker) and the busy market extending out over the 
river at the Main St. bridge, all appear here.  It would have been at two of the buildings on 
northern Exchange Street, near the red marker and across the street from it, that Joseph Smith 
and Martin Harris visited Thurlow Weed and Elihu Marshall.  It would appear that Marshall's 
office, in the museum building, was at the red dot location.  Adapted from part of a "Map of 
Rochester: from a correct survey to Jonathan Child Esq. of this village, most humbly and 
respectfully inscribed by Valentine Gill," 1832.  Rochester was expanding so rapidly during this 
period that some of the buildings shown in this 1832 map would not have existed in June 1829. 

Approaching this location from the south end of Exchange street, a modern 
historian recreated the setting as it would have appeared a few years later, in 
1838 . . . 

     Ahead of us there is evidence of a more commercial atmosphere in the vicinity 
of the Rochester House, on the corner of Spring and Exchange streets.  This, the 
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largest and most pretentious hotel in the city, stands across Spring Street from 
the house we found occupied by Colonel Rochester at the time of our previous 
visit [1818].  The Mill Street of that day has now been renamed Exchange Street 
because the location of the canal has made it a commercial center, crowding the 
mills back to the river bank. . . . 

     Meanwhile the horse has pulled our hack up the steep grade of the high 
bridge over the canal, and we stop at the top of the arch TO ENJOY THE VIEW TO 
OUR RIGHT [east, toward the viewer of the illustration above] OVER THE 
AQUEDUCT AS IT CROSSES THE RIVER.  Busy Child's Basin branches off from the 
canal between the large stone mills on the river bank and the row of merchant 
houses lining the east side of Exchange Street, ahead of us.  A half dozen freight 
boats are jockeying for place at the docks around the basin.  We note in particular 
one of the boats tied up next to the massive, six-story Aqueduct Mills. . . . 
. . . . . 
     We could willingly spend hours watching the activity of this vital trade artery, 
but we have scarcely seen a third of the growing city and must be getting on.  As 
we drive awkwardly down the northern slope of the bridge into the short end of 
Exchange Street we understand how effectively the canal with its high bridges 
has protected the choice residential district behind us from the commercial and 
industrial life of the city!  Here in crowded compass we find piled on top of one 
another the offices of the various river and canal boat companies, the provision 
shops of several grocers, and the "clothing emporiums" of rival tailors with 
ready-made clothing prominently advertised to attract the traveler unable to 
wait for a proper tailoring.  Here on our left [west side of Exchange St. between 
the canal and Buffalo (future Main) St.] is the Bank of Rochester, the oldest 
financial house in the city, while over there we note the sign of the Rochester 
Museum, where, O'Reilly tells us, the proprietor, J. B. [sic] Bishop, "is steadily 
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accumulating curiosities . . . [such as] the remains of the Mastodon found in 
Perrinton . . . and whatever may be within his means."  [McKelvey 1940, 17-19 
(emphasis added).  I have supplied the ILLUSTRATION above from O'Reilly, 
following p. "376*."  The Rochester House which dominates that image, west side 
of Exchange St. just south of the Canal, was not so grand in 1829 as described 
and shown above in 1838.] 

WE ARE FORTUNATE, now, to have an actual first-hand description of this same 
setting from a young man who walked across the aqueduct in 1831 and became 
spellbound at the same sights and sounds that Joseph Smith and Martin Harris 
must have experienced twenty-six months earlier.  "When quite a large boy and 
rather green from the country," he recalled many years afterward, 

I came to Rochester on a line boat on the canal, a very fashionable mode of 
traveling in those days.  I arrived on the 15th of August, 1831, about 4 p.m., of a 
Saturday.  I left the boat coming in from the east, near South St. Paul street canal 
bridge [by the west end of Holly St. in the southeast portion of the 1827 map 
reproduced near the beginning of this entry - St. Paul and River Streets are the 
same street at this point (present day South Avenue) - RG], and passing through 
that street passed the old Ely mill, crossed the river on the old aqueduct, which 
long since has disappeared, saw the wonderful workings of the draw-bridge, 
that would rise and fall to allow boats to pass in and out of Child's slip, got out 
into Exchange street, where, for the first time my eyes met the signs and 
trappings of the old Rochester museum, and my ears caught the majestic stirring 
strains of the old organ, and the rasping screeches of the uneasy bird that gyrated 
in his cage on the outer wall.  As I came here "to seek my fortune," not many 
days after, my desires were met.  A good gentlemen [sic] agreed to accept me 
into his business, and, as I had resolved when first beholding the museum, that 
my earliest vennture [sic] should be to explore its inside wonders.  I obtained, not 
many days after, consent to be gone a day, and that day of all days, was spent in 
the museum.  You may be sure that I went early;  so early that I found Lyme 
Berthrong, the acting boy, just beginning to sweep out.  He took my quarter, 
under protest "that it was too early, and it was nonsense to come so soon in the 
morning," and I passed in and commenced gazing at the wonders that were 
around me!  At first, as I went from room to room, I was in breathless 
consternation, and it was a long time before I was master of the situation.  But 
other visitors coming in, and remarks and wonderments becoming frequent and 
loud, the first nervous delight settled down into a solid admiration that was most 
gratifying.  The music of the old organ became sublime, as they changed from 
quick steps and waltzes to the march of "Bonaparte crossing the Rhine;"  a march 
I must add, that woke up all the slumbering echoes of music that were in the 
land at that day, and was played and played at, through every instrument by 
every practitioner in the house and on the field, and for a time almost eclipsed 
the national air of "Yankee Doodle."  Now we come to the crank that set in 
motion the temple of industry, then we cast a glance at the bugs, spiders, birds, 
butterflies, pickled snakes and stuffed animals, visited the wax-figures, saw 
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Charlotte Temple, father and child, Tecumseh and William Wallace;  and I 
thought if the artist had given a true figure of that last distinguished character, as 
portrayed in the "Scottish Chiefs," the authoress could not have seen the living 
specimen.  Then came the boy scalped by that big Indian, with those big tears in 
his sorrow stricken eyes, as I thought the very embodiment and personification 
of grief itself run in a mould! 
  . . .  Five o'clock came, and my curiosity was not satisfied, so, leaving, I got my 
supper and returned, and was the last to leave when the place closed for the 
night, and all night, I may say, I was there in my dreams, though "it was not all a 
dream." 
  Forty years are passed since that memorable day, and the scenes and changes of 
life that I have been through in this city during that time are many, both for good 
and evil, yet no day of all my days of contentment and pleasure ever had the hue 
of satisfaction that clings to that day in the Old Rochester museum I have partly 
described.  But the old sanctuary of valued relics, with the buildings, are among 
the things of the past, and thanking you for reviving them in my memory by 
your notes and incidents, I close by the reflection that at my time of life, "we 
three shall not meet again."  (by an unnamed correspondent with Edwin 
Scrantom, in Scrantom Notes, No. 71 [July 1871]) 

"This was a great place for the boys," agreed Edwin Scrantom, 

and I may add the girls too, and Henry L. Smith speaks for more than a score, 
when he says that on one 4th of July he went there and remained through five 
separate [Scrantom, p. 21 ends] and distinct performances, paying for each as 
they followed in succession. . . .  Another young man says there were temperance 
plays often, and bands of Indians doing the war-dance.  The Kentucky giant was 
there, and then the wonderful wax figures, who can forget them!  William 
Wallace, the Albino Girl, the Rochester Beauty!  Gen. Jackson, Blue Beard, 
Johnson killing Tecumseh, the Siamese Twins, Col. Monroe shooting an Indian 
who was scalping a boy—recollect those tears in the boy's eyes!—and that 
marvel of mechanical skill, the witch of Endor raising the ghost of Samuel before 
Saul! . . .  And then, who that ever heard it, cannot recall the jirking [sic] 
asthmatic wheezing of that wonderful board organ, set in the window, that 
constantly with its siren tones, lured the rustic into the mysteries and wonders of 
the museum. . . . 
     Then there was another appendage to the old museum, which was a red-
headed, white-bodied rabid, large-sized bird in a cage, hung out in pleasant 
weather on the outside, whose ever-lasting squall, screech, whistle, and yell was 
"enough to craze a nation," as old granny Gavitt said when trying amid its 
squalling, to make a complaint  before Justice Wheeler to have it removed.  This 
noisy thing was called a South American cockatoo, and with the organ, was for a 
long time a terrible annoyance. . . .  Finally, I remember, these things lost their 
objectional [sic] features, and business proceeded, and took them in as part of its 
everlasting din. . . .  [Scrantom, pp. 21-22]  
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ALKING THIS BLOCK IN JUNE 1829, did Joseph Smith and Martin Harris raise 
 their voices to hear one another above the cacophony?  What contrast was 

this, to the work of dictation or of seeking the witness of Moroni, back at 
Whitmer farm!  In a very few years, the judges and more prosperous 
businessmen would flee this distracting environment.  "We may be certain," adds 
Paul Johnson of the early 1830s, "that few of the families on Fitzhugh joined the 
crowds at the circus on Exchange Street.  But they heard clapping and shouting 
whenever that building was open." (Johnson, 53).  "And the angel spake unto 
me," voiced Nephi in the Book of Mormon, 

saying:  Behold the fountain of filthy water which thy father saw;  yea, even the 
river of which he spake;  and the depths thereof are the depths of hell. 
  And the mists of darkness are the temptations of the devil, which blindeth the 
eyes, and hardeneth the hearts of the children of men, and leadeth them away 
into broad roads, that they perish and are lost.  [1 Nephi 12:16-17] 

__________________________________________________________________________________________________ 

W
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THE SITES TODAY 

The "Reynolds Arcade" still exists, in the form of an office building which was 
constructed on the original site after the old landmark was demolished in May 1932.  
Joseph Smith might scratch his head in amazement if he could see the much taller, Art 
Deco structure which still sports the historic name . . . 

The Reynolds Arcade today, dwarfed by taller structures but respected by local citizens as a 
venerable namesake on the exact location of the 1820s original which is illustrated further above. 
Looking northeast across the intersection of Main and Exchange Streets.  Photograph by 
Rick Grunder, June 20, 2005, taken from a point likely no more than a few feet from the 1820s 
printing office site of Elihu F. Marshall.  Joseph Smith and Martin Harris walked this intersection 
in June 1829 (see further above, "Joseph Smith in Rochester"). 
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View from State Street, just 
northwest of the Arcade 
(which would be to the left, 
beyond this image), looking 
back south along the 
interesting first block of 
Exchange Street which is 
bounded by the two sets of 
(red) traffic lights seen here 
(running from where the Main 
Street pedestrian is seen 
crossing Exchange Street at its 
north end, to the further set of 
traffic lights which mark the 
original location of the 
Exchange Street bridge over 
the canal).  This is the busy 
block-length segment which is  
described by McKelvey above.  
Joseph Smith and Martin 
Harris visited both sides of the 
street along this block in search 
of a printer for the Book of 
Mormon:  first, Thurlow Weed, 

likely on the east side (to the viewer's left), then to Elihu F. Marshall on the west 
(right), a very short distance beyond the location of the pole supporting the 
closest traffic light.  Photograph by Rick Grunder, June 20, 2005. 

As nearly as I can extrapolate from various accounts, Joseph Smith and Martin 
Harris must have entered Mr. Marshall's office in the museum building at a point 
within or adjacent to the bounds of the picture below . . . 
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The sidewalk (immediate foreground) and present view on the west 
side of Exchange Street, near its north end, looking southwest 
across Exchange Street from the Wilder Building (which appears in 
the picture just below).  The large grate in the sidewalk is at the 
approximate location suggested by my red dot marker in the map 
further above.  Photograph by Rick Grunder, June 20, 2005.  Across 
the parking lot is Irving Place, originally an alley midway between 
Exchange and South Fitzhugh Streets. 
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East side of Exchange Street (looking northeast), showing about 
three-quarters of the original busy commercial block which runs 
south (toward the viewer) from Main Street, described above. 
Joseph Smith and Martin Harris probably entered Thurlow Weed's 
office at a point within the bounds of this picture.   Photograph by 
Rick Grunder, June 20, 2005.  The red brick structure seen on the 
southeast corner of Exchange and Main Streets is the Wilder 
Building, a daring 1888 skyscraper which was once the tallest in 
Rochester (named for the banking family of later composer Alec 
Wilder, 1907-80, writer of "Lady Sings the Blues" and many other 
hits).  The Reynolds Arcade is hidden by the Wilder Building.  The 
Exchange Street Bridge site is back beyond the nearer end of this 
street, past the right edge of this picture . . . 
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Exchange and Broad Streets, (seen from Exchange Street, looking southeast).  This intersection 
corresponds to my yellow dot marker in the map further above.  Broad Street was originally the 
Erie Canal at this point.  The red car is just about to cross the original canal line, climbing the 
slight elevation and heading south to drive over what was once the Exchange Street Bridge.  The 
(yellow) traffic lights at right are the same which are seen three pictures further above, as the 
most distant, red lights.  Photograph by Rick Grunder, June 20, 2005. 
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An old photograph dramatizes a number of aspects of the scenario considered in 
this entry . . . 

Looking west from above the 1842 expanded aqueduct which crossed the Genesee River (seen 
here ca. 1920, at a time of low water).  From the Collection of the Rochester Municipal Archives;  used 
with permission.  The original 1823 aqueduct which Joseph Smith saw was just to the right 
(north, downstream a few feet) of the aqueduct shown here.  The Exchange Street bridge over the 
canal, close to the offices which Joseph and Martin visited in search of a printer for the Book of 
Mormon in 1829, can be seen near the back of this picture (upper left center of the image, bearing 
a large sign).  The original Reynolds Arcade still stood one block north and half a block to the 
west of the river when this picture was taken, but would have set just beyond the right edge of 
this image.  In 1829, of course, the structures seen here had not yet been built. 
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After the canal was enlarged 
and routed south of the city in 
the early 1920s, the aqueduct 
was used to support the Broad 
Street bridge which rests 
comfortably upon the sturdy 
1842 aqueduct to the present 
day (shown AT RIGHT, with a 
later upper tier of smaller 
arches).  The tall narrow build-
ing in the background fronts, 
on its nearest side, the west 
side of Exchange Street.  That 
building also appears at the 
right edge of the "View from 
State Street," further above.  
Photograph by Rick Grunder, 
June 20, 2005, looking west 
from a point just to the left 
[south] of the perspective of 
the older black and white 
photograph above. 

I have tried very hard, but without success, to find some architectural remnant of 
the original iron railing of 1823 (humming, perhaps, the chorus from the old 
Mormon hymn learned in childhood, "The iron rod is the word of God/  'Twill 
safely guide us through.")  Medina sandstone portions, at least, from the original 
1823 aqueduct were salvaged by Charles F. Bissell (who constructed the second, 
1842 aqueduct) to build a notable Gothic Revival house ca. 1852-54 at 666 East 
Avenue, Rochester (Paul Malo, Landmarks of Rochester and Monroe County:  A 
Guide to Neighborhoods and Villages [Syracuse: Syracuse University Press, 1974], 
p. 76).  That house still stands.  With substantial additions behind, it is now
converting to a luxury apartment complex, its street number "converted," for 
obvious reasons, to 660. 

__________________________________________________________________________________________________ 
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THE MISSING SCRIBE 

In the original manuscript of the Book of Mormon, the dream of the iron rod is 
not in the hand of Oliver Cowdery, whose writing stops temporarily with 
1 Nephi 4:20 (modern editions) and resumes at 1 Nephi 16:1.  The intervening 
portion was recorded by two unidentified scribes, and filled just over twenty-five 
pages of the first-edition Book of Mormon (pages 13-38 of the 1830 printing).  
Most of the iron rod dream text occurs within a portion of the manuscript 
(modern 1 Nephi 4:20 - 12:8) which introduces the hand of "scribe 3 (unknown)" 
which fills fourteen pages of text (pages 13-27 of the 1830 printing).  Then, "scribe 
2 (unknown)" (who had previously taken the dictation for 1 Nephi 3:7 - 4:14) 
took over writing (1 Nephi 12:9 - 16:1;  eleven pages of text, pages 27-38 of the 
1830 printing), until Cowdery could resume his duties (Book of Mormon.  The 
Original Manuscript . . . , 14). 

Dan Vogel calculates that during the latter, Fayette period of the work, Joseph 
Smith dictated an average of approximately five pages (of published text) per 
day (Vogel 2004, 606 n. 53).  Other scholars, generalizing more broadly, suggest 
more like eight or nine pages per day (without, however, specifying 
chronological details and rationale so carefully as Vogel).  Therefore, the main 
part of the iron rod dream was written down during the second half of an 
approximate three-day period, give or take a day, when Oliver Cowdery was not 
taking dictation.  Another, previously-tried scribe then took over for about two 
days, give or take a day, during which more details of the dream were dictated.  
Oliver Cowdery then became the scribe again. 

Vogel seems to favor an early June date for the Rochester trip, and suggests that 
Oliver Cowdery did not actually accompany Joseph to Palmyra (Vogel 2004, 420; 
this would contradict Tucker's statement).  Certainly, Oliver seems not to have 
gone to Rochester, based on the accounts by Weed and Tucker, quoted above. 

Two possible situations - merely speculative - seem reasonable to me.  One 
possibility is that Oliver either remained with the Whitmers in Fayette, or did go 
to Palmyra with Joseph initially, but then returned early to Fayette for reasons of 
health or other duties.  In this arrangement, after Joseph's trip to Rochester and 
after Grandin finally agreed to print the Book of Mormon, Joseph may have 
decided to go to Utica himself to register the copyright (on June 11), taking along 
mystery scribe "3." 

A trip on the canal from Palmyra to Utica (see the canal map near the beginning 
of this entry), plus time to register the copyright, then back to Montezuma and 
down the Seneca Outlet and Seneca River to Waterloo (the village just north of 
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the Whitmer farm) might take, in all, about four days, give or take a day, if on 
cheaper, freight-carrying boats - which would certainly allow some privacy for 
quiet dictation of text.  (Spafford Pocket Guide, showing 131 canal miles from 
Palmyra to Utica, with 17 locks;  then 96 canal miles from Utica to Montezuma, 
with 8 locks - to which one might add a day's transit from Montezuma to 
Waterloo.  However, times could vary greatly, depending upon the kind of boat 
used, and possible long delays waiting to go through locks.) 

Detail from "Profile of the Levels of the Grand Erie Canal," an inset diagram on "A Map of the 
Nortern [sic] and Western Canals of the State of New York. . . .  Lithographed for the Biographical 
Memoir of De Witt Clinton by A. Imbert, New York." (i.e., David Hosack, Memoir of De Witt Clinton.  
With an Appendix, Containing Numerous Documents, Illustrative of the Principal Events of His Life 
[New York: Printed by J. Seymour, 1829]).  This diagram can be viewed at 200% or larger on most 
computer monitors. 

"Line boats," which hauled both goods 
and people, were a common way for 
individuals of lesser means to travel.  
Such vessels could be as long as eighty 
feet, but were often pulled by only two 
animals, making these slower than the 
better passenger, or "packet" boats which 
accommodated a more "select" if crowd-
ed company (Bernstein, 328).  IMAGE AT

RIGHT:  An ad in Egbert B. Grandin's 
Palmyra newspaper, The Wayne Sentinel 
6:25 (Friday, March 13, 1829), p. 3. 

"These Packets are drawn by 3 horses," 
reported Horatio Gates Spafford in 1824, 

. . . have accommodations for about 30 
passengers, furnish good tables, and a 
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wholesome and rich fare, and have very attentive, civil, and obliging captains 
and crews.  It is a very pleasant, cheap, and expeditious mode of travelling, 
where you have regular meals, pretty quiet rest, after a little experience, say of 
the first night;  and find the time pleasantly employed, in con-[p. 17 
ends]versation, and the variety of incidents, new topics, stories, and the 
constantly varying scenery.  The bustle of new comers, and departing 
passengers, with all the greetings and adieus, help to diversify the scene, and to 
make most persons seem to get along quite as fast as was anticipated. . . . 
. . . . . 
  From Utica, westward, 2 daily lines depart at 7, morning and evening, for 
Rochester, 160 miles, [p. 18 ends] passing 25 Locks, and arrive in 46 hours;  
returning, from Rochester, in the same order and time, to Utica. 

[Spafford Pocket Guide, 17-19] 

Joseph Smith chose the cheaper freight boat option in 1836 at Buffalo, New York 
while traveling to Massachusetts in search of money to relieve his financial 
difficulties.  "To avoid the crowding, fisting, fighting, racing and rioting of the 
packets," as he figured it, "we took passages on a line boat for Utica, . . ."  On that 

occasion, Joseph and his companions 
made good time, arriving in Utica in 
something less than three days. 
(HC 2:463 [July 26-29, 1836]; for 
background, see D&C 111.) 

IMAGE at left:  "A just and true List of all the 
Passengers conveyed on board the Boat 
Manchester [from] Buffalo . . ." from 17-23 
July 1828:  toll form filled out for an appar-
ent line boat, with only fourteen passengers 
during an entire week's time, signed by boat 
master A[nthony] Soules and the canal 
collector at Palmyra, P[hillip] Grandin, 
23 July 1828.  Original document, in my 
collection.  The seventh passenger listed, 
"P[omeroy?] Tucker," rode this boat for 
116 miles (a canal distance only seven miles 
short of that between Lake Erie at Buffalo, 
and Palmyra;  Spafford Pocket Guide, 40). 
Phillip GRANDIN, also named in the ad 
illustrated just above and in the ad 
illustrated at the beginning of this entry, was 

a prominent Palmyra merchant born in 1792 who signed the Palmyra residents' group statement 
denigrating the character of the Smith family, published on pp. 261-62 of Eber D. Howe's 
Mormonism Unvailed, 1834 (EMD 2:54, with biographical note).  He married a daughter of 
Dr. Gain C. Robinson (Turner, 387) whose name is associated with events surrounding the death 
of Alvin Smith in 1823 (EMD 1:301). 
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SPRAWLED ON THE DECK OF SUCH AN INFORMAL CONVEYANCE in June 1829, perhaps 
- like one taking a pleasant afternoon nap - Joseph could have covered his face 
and the seer stone with his hat, looking for all the world like any casual traveler 
shielding his eyes from the sun.  His scribe, equally comfortable nearby, would 
appear to be writing a letter.  Enjoying such a placid, inexpensive ride past 
orchards, fields and marshes,96 could more ideal circumstances be conceived for 
dictation of Lehi's dream?  Finally arriving back at the Whitmers', Joseph may 
have found Oliver still indisposed, or away on errands.  Scribe "3" might need to 
get back to work on the farm, so scribe "2" would take over until Oliver could 
resume writing. 

I enjoy the option above because it is so colorful.  Another, equally reasonable 
situation might have Oliver Cowdery in Palmyra until Grandin signs the 
agreement to print the Book of Mormon.  Then, Oliver might go to Utica to 
register the copyright while Joseph returns to the Smith farm to announce the 
good news, then on by other means of travel to Fayette.  Eager to continue the 
work there, Joseph dictates to scribes "3" and "2," who alternate between taking 
dictation and helping out on the farm, until Oliver returns from Utica.  It goes 
without saying that there is no proof that the mystery-scribe portions of the 
manuscript were written in either of the suggested circumstances above, 
although such seem to fit the time and situations available.97  I introduce these 
descriptions primarily to offer scholars interesting options which might 
otherwise remain unconsidered. 

__________________________________________________________________________________________________ 

96 For the many hours which travelers along this route had to bear through New York's most "dark and 
dreary wilderness" (1 Nephi 8:4), see MP 272, New York (State). Legislature. Senate. . . .  REPORT Of 
Commissioners relative to draining Cayuga marshes . . . 
In order to conform to an ancient, partial parallel text to the Lehi dream, Dr. C. Wilfred Griggs places 
considerable importance upon an element which I have not emphasized here, the guide who bids Lehi to 
follow him through the dark and dreary waste, (Griggs, 275-78.  See 1 Nephi 8:5-7;  the guide is also 
mentioned by Lucy Smith in Joseph Sr.'s dream).  If one would have notable guides in appropriate 
American parallel settings, I offer the canal boat captains, whose warnings at bridges and elsewhere were 
crucial to passengers' very survival.  Or, an earlier, Indian guide of note led missionaries through the 
"desert" and "wilderness" past the future Whitmer farm (MP 272, cited above in this footnote, and 
mentioned in the present entry, section headed, "The Fountain of Filthy Water").  For other spiritual vision 
guides, one can admire the Angel Raphael who guides a young man to find his father's money in MP 53 
(Bible. Apocrypha. Tobit);  the angel who guided Philip Haskins to Eternal Day in MP 91 (Chamberlin);  and 
the three Native American messengers who guide spirits of the dead at the fork of the roads leading to 
heaven and hell in MP 305 (Parker). 
97 For a competent overview discussion of various possible means by which the copyright filing process 

Book of Mormon."  (Brigham Young University Studies 45:3 [2006]), pp. 82-83 (full article, pp. 77-99). 
might have been carried out physically, see Nathaniel Hinckley Wadsworth, "Copyright Laws and the 1830
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T will be a short walk for Thurlow Weed to his home on North Fitzhugh Street 
tonight (Weed II:22), as soon as the final article is finished for his Anti-

Masonic Enquirer.  Why didn't he think to stop at the bank while it was open 
earlier!  He does not have time to print a six-hundred-page book of gibberish by 
some unknown dawdler with the unpromising name of "Joseph Smith."  Never 
enough time.  Perhaps he should dart into the Arcade instead of walking around 
the corner and up to his house.  It is beginning to look like rain. 

Looking south from the main falls.  The Reynolds Arcade still dominates the skyline of 
downtown Rochester in 1838 (upper right, with tower).  The canal aqueduct sets one block 
beyond the Main Street bridge (which is shown here covered by shops and the market). 
Illustration from O'Reilly, facing page "356*." 

"We understand that a dog belonging to the establishment of the Messrs. McIntosh, on Front 
street, was carried over the falls a few days since, and strange to say, is now alive, and as well as 
usual.  The dog was playing in a sportive way upon the railroad bridge, when by some accident 
he fell into the water, that was rushing swiftly by, and was immediately carried over the Upper 
Falls, a perpendicular descent of ninety-six feet.  All supposed the dog was lost, and no one ever 
took the trouble to look into the foaming waters below, to see whether the poor animal floated 
away.  The next day the dog returned to his master, not a great deal the worse for the adventure. 
He bore some marks of contact with the ice and rocks, but soon recovered, and is now as smart as 
anybody's dog.—Rochester Advertiser."  —Portland Transcript (Portland, Maine) for Saturday, 
February 8, 1851 [XIV:43], p. 340. 

I 
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________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________   
________________________________________________________________________________________________________________________________________________________________________________________________________________________ 
________________________________________________________________________________________________________________________________________________________________________________________________________________________  

272 New York (State). Legislature. Senate.  . . .  REPORT Of Commissioners relative to 
draining Cayuga marshes.  [at head:  "State of New=York.  No. 66.  In Senate, 
Feb. 12, 1852."]  (N.Y. Senate Document No. 66).  N.p., n.d. (Albany, 1852?). 

23 cm.  35 pp. + folding map (48 X 96 cm. + margins:  "SENECA RIVER from CAYUGA LAKE to 
BALDWINSVILLE.  Done under the direction of George Geddes Civil Engineer 1851. . . .  A true Copy 
Reduced 1/3 rd from Original Map now on File in this OFFICE.  [Facsimile signature, "Wm J 
McAlpine"] State Engineer & Surveyor. . . .  Lith. of J. E. Gavit, Exchange Albany N.Y."). 

OCLC confirms my corporate heading used above, plus another such possible heading, and also 
supplies the following personal author names:  William H. Adams, 1787-1865, Henry Fitzhugh, 
and Josiah Butler Williams, 1810-1883. 

This entry may be studied particularly in conjunction with MP 350 ( Reynolds 
Arcade).  The large folding map (21 X 38 inches, counting margins) is an impres-
sive production detailing swamps, marshes, and hills, with the rivers, roads, 
railroad lines and canals which ran through them.  Along the entire length of the 
lower map runs a "Profile" or elevation diagram of the river bottom showing 
impediments with names like "Jack's Reef" and "Musquito Point [sic]."  The detail 
portion reproduced below appears near the left, westernmost side of the map, 
and shows an area relatively close to the Peter Whitmer farm where the Book of 
Mormon dictation was completed. 
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Detail (portion shown here measures approximately 11½ X 8½ inches on the printed map). 
The lower left corner shows the north end of Cayuga Lake at a point about eight miles northeast 
of the Whitmer farm. 
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In the Book of Mormon dream of the iron rod beside the narrow path leading to 
the tree of life, Nephi's father Lehi was led through "a dark and dreary 
wilderness."  The dismal passage continued "for the space of many hours" until 
Lehi "began to pray unto the Lord that he would have mercy on me . . ." 
(1 Nephi 8:4, 8).  Joseph Smith dictated that vision text while he lived at the 
Whitmer farm in Fayette, Seneca County, New York;  see MP 350 (Reynolds 
Arcade) for discussion.  The Whitmers, like all farmers in that vicinity, were 
acutely aware of the vast Cayuga or Montezuma Marshes nearby . . . 

Area near the center of the map above, now May's Point, just south of the location where the Erie 
Canal flows beneath New York State Highway 89 in the town of Tyre, Seneca County. 
Photograph by Rick Grunder, attended by several thousand flies on June 14, 2005. 

"By 1790," explained local historian John W. Wells, "thousands of settlers" could 
be seen migrating westward to vast tracts of land opened for farming and 
development in central and western New York.  Of three principal migration 
routes, the most important was the "Great Genesee Road . . . extended to Buffalo 
by 1800, and for 30 years until the completion of the Erie Canal . . . the main 
artery of traffic across the state." (Wells, 2).  On this "cleared track about 30 feet 
wide," Lucy Mack Smith and her boys drove their team and wagon to Palmyra  
in the eighteen-teens.  Along the way, they experienced something no traveler 
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could forget:  the longest bridge in America, more than a mile in length, set on 
pilings across the shallow northern end of the "one major obstacle on this natural 
route to the Genesee country.  This was Cayuga Lake.  To the north of the lake 
extended the dread Montezuma marshes and other treacherous and pestilent 
swamps nearly to the shores of Lake Ontario." (Wells, 2;  see map further below).   

This area would present a serious problem in the construction of the Erie Canal, 
and was viewed as a source of pestilence and disease.  As early as 1821, the 
Palmyra newspaper reported a death among canal workmen there (see MP 324, 
The Plough Boy, section headed "Waste Land").  "The work crews had joked at 
first," notes Peter L. Bernstein, 

about the easy digging through the soft earth of the marshes, but the good cheer 
vanished when clouds of voracious mosquitoes descended on them.  At least a 
thousand men came down with fevers, no doubt including a high incidence of 
malaria, with medical care amounting to little more than snakeroot, green 
pigweed, or bleeding.  Some jobs shut down completely until the cooler weather 
finally chased the mosquitoes away.  [Bernstein, 214-15] 

"Moscheto Point," observed Horatio Gates Spafford wryly in 1824, "at the mouth 
of the Owasco Outlet, on the N. boundary of Mentz, is well named."  The town of 
Mentz then included the village of Montezuma which is seen in the map above.  
Spafford's description continued with an unusual observation which deserves at 
least passing notice in the context of Lehi's dream . . . 

—There is a very large hollow Buttonwood Tree, in this town, in which 'Elder 
Smith, preached' to 35 persons, at a time, and says the tree could have held 15 
more:  he says its circumference, 3 feet from the ground, is 33 feet;  and a 
Correspondent informs me it measures 'more than 17 feet diameter.'" 

[Spafford, 314, emphasis in the original] 

Spafford knew of only one tree in the entire state which was slightly larger.  The 
giant buttonwood (sycamore) he described near the marshes did not likely bear 
white fruit like that of Lehi's tree, but it dramatized two elements of relevance 
here:  first, the prominence of trees in the minds of early settlers of New York State 
at the time, and second, the association of such a noticeable tree with spiritual 
protection - the faithful believers worshipping in the shelter of the massive trunk.  
If this connection seems tangential, it is at least as notable as one Book of 
Mormon defender's efforts to connect the dream of Lehi with ancient Egyptian 
precedents which praised this very kind of tree in the Book of the Dead ("Hail, 
sycamore tree of the goddess Nut.  Grant thou to me of the water and the air 
which are in thee."  Quoted in Griggs, 273). 

The general geography near the Whitmer farm presents yet another element of 
Lehi's dream:  a mental image of emerging (while hiking or while riding on the 
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Erie Canal) from a dismal wasteland onto spacious, open fields.  Mentz, with its 
giant tree, lay on the eastern edge of the marshes, in Cayuga County, and 
boasted 8,642 acres of improved land worked by 673 farmers who owned 2,746 
head of cattle, 500 horses, 6,079 sheep, and produced nearly 28,000 yards of cloth 
(Spafford, 314;  published 1824). 

DAVID ZEISBURGER AND THE WILDERNESS CALLED "DRY DESERT" 

Such imagery was equally powerful on the western side of the marshes as well.  
These contrasts had long been noted in this area where Lehi's dream would be 
dictated.  We are uncommonly fortunate in this context to have graphic 
description by no less a figure than the renowned Moravian missionary David 
Zeisburger and his companion as they journeyed almost adjacent to what would 
eventually become the Whitmer farm.  On Saturday, June 27, 1750, Rev. Zeis-
burger, Bishop John Cammerhoff and their essential ferryman and guide, the 
noted Cayuga warrior Gannekachtacheri, shared experiences and feelings quite 
like those published much later in 1 Nephi.  The geographical clarifications in 
parentheses below - which I further clarify within square brackets - were 
supplied by the son of the Whitmer family's minister, as will be understood from the 
citation at the end of this extract from the missionaries' journal . . . 

  "We crossed the [Cayuga] lake in about two hours, landed (probably on Cayuga 
Reservation Lot No. 51 [just south of the marshy area denoted by the round black 
circle in my diagram further below - RG]) and then started on our way.  It was 
again intensely hot.  Our course lay west by north and west northwest.  We soon 
entered a wilderness which we called the Dry Desert because we found no water, 
and were obliged to suffer from great thirst on account of the intense heat.  At 
last, after we had walked about twenty miles we came to the first running water, 
which Gallichwio (Cammerhoff) named the Golden Brook, (now called Silver 
Creek on Military Lot No. 27 probably [just southeast of the Whitmer Farm in my 
diagram below]), because although the water was rather warm, it tasted so good 
to him.  We continued our journey and walked very fast, from 14 to 15 miles, 
again without water.  At last we came to a creek called Ganazioha (Kendig's 
Creek), where we found an Indian, who had procured rum from a French trader 
living farther on, near lake Nuquiage (Seneca Lake).  We went on and arrived 
about an hour before sunset at Nuquiage (on Rose Hill Farm, at northwest corner 
of Fayette [easily located on modern maps for the noted Greek Revival mansion 
still standing on the farm, overlooking the northeast corner of Seneca Lake]), a 
Gajuka [Cayuga Indian] town.  The Indians went directly towards the house of 
the French trader, who fills the whole neighborhood with his rum. . . . 

At this point (near locations, incidentally, where some of the earliest Mormon 
baptisms would one day be performed in Seneca Lake), the noble warrior 
companion became about as useless as Lehi's vanishing guide in the wilderness: 
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  ". . . The Indians then began to drink in good earnest. . . .  We had much trouble 
to get our Gajuka away, and when we succeeded, he was half intoxicated.  The 
trader allowed us to use his boat to cross the river (Seneca Outlet [the portion of 
the Seneca River which flows from Seneca Lake to Cayuga Lake]), which flows 
from the lake, and is very deep and rapid.  Generally it is necessary to wade 
there, where the river empties out of the lake.  The current is so swift and this 
river so deep, we must be very sure footed, to be able to pass through it.  We 
walked a short distance down along the water's edge, towards the boat and 
found that it was on the opposite shore.  The Indian who was to row us over, 
swam across and brought us the boat, in which we crossed.  We passed over a 
beautiful plain, where the grass stood as high as a man and then continued up 
the river to lake Nuquiage . . .  We constructed a hut for ourselves as well as we 
could.  In the evening we heard the intoxicated people in the town, making a 
great noise.  We called our quarters the Pilgrim's Retreat and were glad to have 
escaped the storm so safely.  During the night, there came up a thunder storm 
with a pouring rain, and as our hut was not secure, we could not keep dry;  
however we felt ourselves safe in the Lord's keeping."  
[Zeisburger/Cammerhoff journal for June 27, 1750, extract printed in Diedrich 
Willers [Jr.], Centennial Historical Sketch of the Town of Fayette . . . , pp. 6-7, 
emphasis in the original.  Note (in comparison to the iron rod dream in 1 Nephi) 
the journeying which continues into night;  the contrast between both marshy 
and - what these men thought of as - a "desert" wilderness on the one hand, and 
the "beautiful plain" and other oasis-like (to the travelers) sites on the other;  the 
decreasing usefulness of the guide;  the travelers' inclination to name landmarks; 
and the river which separates the temperate men of God from the drunken 
revelers.] 

OCATED AT THE NORTH END OF CAYUGA LAKE, this largest of New York State 
  swamps, considerably drained, is now the Montezuma National Wildlife 

Refuge and the Cayuga Lake State Wildlife Management Area.  The Erie Canal 
goes directly through the Montezuma wasteland, as does the New York State 
Thruway (I-90), from which this still comparatively desolate-looking area can be 
viewed easily. 

The 1852 report considered here is signed in type by W. H. Adams, H'Y. [sic] 
Fitzhugh, and J. B. Williams, "commissioners, appointed in pursuance of an act 
entitled 'an Act in relation to draining the Cayuga marshes,' passed July 10th, 
1851 . . . ," p. [3];  for these men, see bibliographic notes at the beginning of this 
entry.  The commissioners delayed their report long enough to research an 
earlier report produced in response to a similar "act for draining the Cayuga 
marshes and swamp lands in the valley of the Seneca river and about Cayuga 
lake" which had been passed April 18, 1825.  That report, dated August 1, 1825, is 
reproduced with extensive tables of individual land properties affected at that 
earlier time, in pages 22-35 of the present pamphlet. 

L
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Numerous properties in the counties of Onondaga, Cayuga, Tompkins, Wayne 
and Seneca (including the town of Fayette) had been listed in 1825 with 
valuations as low as four cents per acre because of the flooding.  Nearly thirty 
thousand acres of land were thus affected, ranging from Ithaca north and east 
nearly to Syracuse (p. 4 and tables).  "This immense body of land," reiterated the 
commissioners in 1852, 

is in the heart of the most fertile, beautiful, and prosperous part of the State, and 
is capable of being made itself of the most productive and valuable quality, 
instead of being, as it now is, not only utterly unprofitable and totally useless to 
its owners, but an unsightly blemish upon the fairest portion of our State, a 
collossal [sic] nuisance, and a source of continued and wide-spreading pestilence 
to the surrounding country." [p. 5.  IMAGE ABOVE:  A likely area of the original 
swamp or marshland which has now been drained somewhat (but kept natural 
as part of the Montezuma National Wildlife Refuge), showing the recoverable, 
fertile beauty to which the commissioners alluded in 1852.  For comparison, see 
the more swampy scene further below, located perhaps a quarter mile to the 
northeast of this forest setting.  Photograph by Rick Grunder, June 14, 2005.] 

I have prepared the following diagram of general marsh locations near Fayette 
using a copy of the "Map of the County of Seneca By David H. Burr, Published 
by the Surveyor General pursuant to an Act of the Legislature" (Albany, New 
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York: Rawdon, Clark & Co.; and New York: Rawdon, Wright & Co., c. January 5, 
1829).  I have designated an area surrounding the Whitmer farm with a white 
circle a few miles south of the Seneca River.  The three blacked-out areas will 
approximate roughly the large but irregularly-shaped parcels affected in mid-
1825, totaling 8,253 acres of Seneca County lost to "marsh, m[ar]sh partly 
swampy," and outright "swamp."  The latter, worst category totaled 2,473 acres.  
(pp. 31-33).  The totals for the entire Cayuga Marshes and related wasteland 
(bridging five counties) were 29,475.5 acres affected, with 17,203.5 acres of 
outright swamp, p. 34. 
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BY THEIR VERY NATURE, of course, the borders of a swamp vary considerably over 
time, particularly as civilization encroaches.  My diagram above is only general, 
based upon the 1825 town and lot statistics given in this pamphlet.  In 1836, 
Thomas Gordon summarized the extent as follows: 

  The Montezuma marshes commence at the foot of Cayuga lake, and extend 
along the outlet and Seneca river, 14 miles, with a breadth of from 2½ to 3 miles; 
exclusive of an island, in front of the village of Montezuma, running north and 
south 6 miles, with a breadth from one to one and a half miles.  The marsh, east 
of the island, is 2½ miles broad;  and on the west, from half to a full mile.  The 
whole breadth, where the causeway crosses the marsh and island, is 4 miles.  
Seneca and Cayuga outlets, and Canandaigua and Seneca rivers meander over 
this great morass with very sluggish currents.  The marsh is covered with grass 
from 3 to 4 feet high, and assumes, in summer, the appearance of cultivated 
meadow.  It is commonly environed by swamps.  The surface is loose, yielding, 
and humid, and is composed of vegetable matter, animal remains, and 
extraneous earths, brought down by the streams . . .  [Gordon, 10, noting that the 
state had other swamps, some nearly as large as the Montezuma marshes, some 
of which had rather more cohesive soil.  ILLUSTRATION ABOVE:  Another picture 
from Tyre, Seneca County, New York, northeast of the intersection of East Tyre 
and Lay Roads (some two miles southwest of the May's Point swamp scene 
shown near the beginning of this entry).  Photograph by Rick Grunder, June 14, 
2005.] 
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The Whitmer farm lies approximately eight miles southwest of the site shown 
just above.  While this meadow-like scene may appear beautiful to us today, such 
a setting was dismal to any farmer who hoped to drain, clear and till the ground. 
And, you cannot smell what I smelled there, nor can you feel the flies buzzing 
between my glasses and eyelids.  To travel by canal boat from Waterloo (near the 
Whitmer farm) up the Seneca River to the Erie Canal, one had to ride through or 
very near this terrain "for the space of many hours."  The forbidding nature of 
these swamps added color to the 1852 report under consideration here, and 
suggests the reality of "a dark and dreary waste," through which a guide might 
indeed be required (1 Nephi 8:7) . . . 

  The unhealthiness of the district to be examined, and some other causes 
unforeseen at the commencement, prevented the completion of the labors of the 
Engineer as soon as was desired.  [p. (3)] 

  As soon as the work under charge of the principal engineer, had so far 
progressed as to prepare him to afford us useful information, we accompanied 
him in an exploration by water, of the Seneca river and Cayuga marshes, in 
which we made the only examination that can be made, except at times when the 
river and marshes are so frozen over as to allow of travelling upon them on the 
ice. 
  This personal inspection has been useful to us by aiding us to understand the 
scientific report of the engineer, and to appreciate the great importance of the 
improvement contemplated.  [p. 4] 

Engineer Geddes adds that . . . 

This is the first survey ever made of the river from the lower end of Howland's 
Island to Jack's Reefs, so far as I can learn. 

  The measurements on the surface of the water were made with a line 1,500 feet 
long, having buoys on it to keep it on the top of the water, and to mark distances. 
This was drawn on the water by one boat while another was at the other end to 
hold the line fast to a stake, while a third boat took the soundings and the 
courses of the river.  In order to use the compass it was necessary to push a pole 
into the mud, and use an arm, made for that purpose, that moved up or down 
the pole to the proper place, and was then wedged fast.  These water 
measurements were tested at various points upon monuments set up by a 
surveyor, who run [sic] a line upon the land.  This mode of taking the courses of 
the river was necessary, as it is only at points, sometimes miles apart, that it was 
practicable to get to th[e] river's edge through the marsh. 

  So much of the map as shows the country above Howland's Island, on the west 
side of the river, was copied from a map made from a survey of C. A. Olmsted, 
the present division engineer.  [p. 21] 




